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Mangalacharan. 


Vishvam darpanadrishyamaananagareetulyam nijaantaragatam 
pashyaannaatamani maayayaa bahirivodbhootam yathaa nidrayaa, 


Yah saakshhatkurute’ prabodhasamaye’ svaatmaaname'vaadvayam tasmai 
shreegurumoortaye’ nama idam shreedakshinaamoortaye .. 


One sees the world as cause and effect, another sees it as the 
universe and its lord. There are differences in every relationship 
like the teacher-disciple, father-son, and creation-creator. 
Similarly, one may perceive the self as awake or in a dream 
state. The true nature of self is beyond Maya. The person 
believes in these differences because of illusion. | offer my 
salutations to that divine form of the Guru, Lord 
Dakshinamurthy, who reveals this truth to the world. 


Shantipaatha. 
Oum poornamadah poornamidam poornaatpoornamudachyate , 
poornasya poornamaadaaya poorname vaavashishyate .. 
Om Shantih Shantih Shantih. 


What is visible is the infinite. What is invisible is also the 
infinite. Out of the Infinite Being the finite has come, yet being 
infinite, only infinite remains. Peace in my heart, peace with 
each other, peace in the cosmos. 


Om Peace! Peace! Peace! 


Ashirvad. 


Our Bharatiya Sanskriti has descriptions of such womenfolk that we cannot but 
marvel at their Gnan, paurush and nishtha! 


There is an episode in the Mahabharata about a woman called Shandili, who 
lived in solitude, doing tapasya. One day, Galav Rishi and Garudaji came as 
atithis to her ashram. Shandili welcomed them with all the proper rituals done 
to honored guests. Seeing Shandili’s beauty and sheel both the guests felt that 
this noble and beautiful lady is suitable for being married to Vishnu Bhagwan. 
They placed the proposition before her. 


Shandili declined politely. ‘I have resolved to remain a Brahmacharini all my 
life, doing tapasya,’ she said. ‘I will not marry anybody.’ 


Galav and Garuda decide to abduct her and carry her to Vaikunth by force. 
Then, she would get married to Vishnu Bhagwan. When Shandili came to know 
of their plan she made a sankalpa by which Garudaji’s wings fell off, and 
Galav’s shareer started to dissolve. There is a spot in Rajasthan called ‘Galata’, 
where Galav Rishi is said to have fallen and begun to flow. It is near Jaipur. 
Both Galav and Garudaji did Shandili’s stuti, praying for her forgiveness. She 
forgave them and their shareers returned to normal. 


The purport of telling you this is to explain that our Bharatiya women have 
such amazing shakti of Dharma. This is the shakti of tapasya and also the shakti 
of astha. 


| will tell you another story. 


When Bhagwan Ramachandra conquered Lanka He sent Hanumanji to bring 
Sitaji. You will have heard this story, but may have missed the point | wish to 
place before you. If you have not missed it, that is commendable. 


Hanumanji went to Lanka and said to Janakiji, ‘Ma, these Rakshasis have 
harassed you a lot. If you give me the command, | will beat them to punish 
them.’ 


Janakiji’s words on this occasion, are worthy of being written in gold. She said, 
‘Hanumanji, who all will you punish?’ 


These are the words that emerged from Janakiji’s lips: 


Paapaanaam vaa shubhaanaam vaa vadhaarhaanaamathaapi vaa, 

kaaryam kaarunyamaarye ‘na na kashchinnaaparaadhyati. 

(Valmiki Ramayana 6.) 

Whether a person is a paapi or a punyatma, a superior Mahapurusha should 
always be compassionate to all. 


Janakiji said, ‘O King of animals Hanumanji! Who do you want to punish? There 
is not a single human being in this world, who has never been guilty of some 
offence or another. Naa kashchid naaparaadhya. Are you not an aparadhi? 
You set fire to Lanka — didn’t that aparadh get attached to you? The innocent 
Rakshasis who became widows, the destruction of the Ashok Vatika done by 
you — weren’t they wrongdoings? When | said unjust things to Laxman, wasn’t 
that my aparadh? Thus, both you and | are aparadhis.’ 


This is why ‘na kashchid naaparaadhyati’ are words worthy of being written in 
the history of the world. 


There is an episode in the Shrimad Bhagwat. Ashwatthama had killed the five 
young sons of Draupadi. They were fifteen-sixteen or so. He killed them as they 
lay fast asleep on their beds. 


Arjuna told Draupadi, ‘I will capture Ashwatthama and bring him here. | will kill 
him in front of you. You can see him punished for the paapa he has done. You 
can tvaaaakramya yatsnaasyasi dagdhaputraa (Bhagwat 1.7.16) put your foot 
on his dead shareer and bathe.’ 


Arjuna captured Ashwatthama and brought him to Draupadi. When he was 
brought before Draupadi, Shri Krishna said, ‘kill him!’ Draupadi caught Arjuna’s 
hand. ‘His mother will become dukhi, the way | am dukhi,’ she said. | feel 
devastated by the death of my sons, to be separated from them forever in this 
way! Let not his mother Gautami suffer like me. | am suffering — maa 
rodeedasya janani (Bharat 1. 7. 47) — great distress as it is, but why do you 
want to create more dukha by making his mother dukhi?’ 


One is wonderstruck at the amazing words that emerged from the lips of our 
great women! 


There are many mothers who are mantra-drashtas. You would surely have 
heard about Maitreyi, Gargi, and Vachakravi. When Yagyavalkya wanted to 
take Sanyas, he called both his wives. ‘Come; let all my worldly possessions be 
divided between you two. One wife said, ‘The wealth you want to give me 
cannot give me the amritva | want. What will | do with the things that can’t 
give me eternal life?’ 


These words that emerged from the lips of that mother are unparalleled in the 
history of the world. 


Our history has Devhuti in the seva of her husband and son. She ultimately 
attained the state of Jeevanmukti. She is not the only one; there are hundreds 
of such mothers in our ancient granthas like the Valmiki Ramayana, 
Mahabharata, Puranas, etc. These amazing women are the treasury of the 
Bharatiya Sanskriti. There are descriptions of wonderful women, whose lives 
enable us to hold our heads high with pride. Our Bharatiya sahitya is filled with 
the charitra of such sadnaris. 


The things you read and study contain words that fill your hriday with 
knowledge. All kinds of knowledge is put into your hriday from outside; you 
should absorb all the sadguna, sadachara and sadbhava that are carried by the 
words. 


Furthermore, develop your charitra in keeping with the lofty ideals of our 
Sanskriti, the Arya Dharma, and what you hear about the Aryan women. 
Enhance the prestige and pride of Bharatvarsha, Bharatiya society, and the 
social order of the whole world. Enhance the esteem of society of men, 
because they have a duty towards the women. How will the son be Dharmik 
unless the mother is Dharmik? The responsibility of all people having good 
sanskaras is the women’s. 


Tomorrow, if not today, the good sanskaras of the women will influence the 
men. Women must make themselves fit to shoulder this responsibility. May 
their importance be seen in every sphere, like politics, social activities, Dharmik 
activities, etc. This is my wish and also my ashirvad. 


Akhandananda Saraswati. 


Preface. 


There is an episode in the Shrimad Bhagwat where Uddhavaji told Bhagwan 
Shri Krishna, ‘Maharaj! You fulfill the desires of Your bhaktas, and then become 
antardhyana. Then, where will the Dharma You have established be seen?’ 


Bhagwan Shri Krishna said, ‘earlier, when | became antardhyana | went either 
to Vaikunth or to the Ksheerasagar. This time | won’t go to either of these 
places; | will stay in the ocean of the Shrimad Bhagwat.’ 


Tirodhaaya pravishtoayam shreemadbhaagavataarnavam. 
(Padma Purana 3. 61) 
(I will vanish, and immerse Myself into the ocean of the Shrimad Bhagwat.) 


That means, Shri Krishna became invisible in the outer world and entered into 
the form of the Shrimad Bhagwat, in the form of amrita, and remained there. 
The Bhagwat is Bhagwan’s perceptible murti that is before us. 


Te ‘ne yam vaangmayeemoortih pratyaksha vartate’ hare ‘h. 
(Padma Purana 3. 62) 
(This is Hari’s tangible murti in verbal form.) 


This karuna of Bhagwan is the reason for Shrimad Bhagwat’s immense 
popularity. If you read it attentively you will observe that Narayana narrated 
the Bhagwat to Brahmaji out of compassion. Brahmaji narrated it to Naradji 
out of compassion. Naradji narrated it to Vyasaji out of compassion, who 
narrated it to Shukadevji and others out of compassion. 


You see, Dharma gives a fruit that is unseen, but Bhakti gives a fruit that is seen 
as well as not seen. A person who has bhakti has the sukha of having bhakti for 
Bhagwan in this loka, the sukha of thinking about Him, doing His puja, taking 
His name, remembering Him, etc. This is an immediate sukha bestowed by 
bhakti and the result is that the antahkarana develops in such a way that the 
person gets sukha in paraloka as well. 


Bhakti is done everywhere — in this loka and in paraloka. The Shrimad Bhagwat 
describes bhakti as the bestower of worldly sukha and good fortune, obtaining 
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sukha and good fortune in paraloka, and an immediate sakshatkara of the 
Bhagavat-Tattva. 


That is why it is said about the Shrimad Bhagwat: 

Yasyaam vai shrooyamaanaayaam krishne* paramapoorushe , 
bhakttiratpadyate’ punsah shokamohabhayaapahaa. 
(Bhagwat 1. 7. 7) 


(By doing shravan of Krishna, who is the Param Purusha, a person gets the gem 
of bhakti, and becomes free of shoka, moha, and bhaya.) 


Bhakti will come and sit in your hriday while you are doing shravan of the 
Bhagwat. Then you will no longer feel sad about the unhappy memories that 
tend to rise up in the mana. Even the moha you have at present will reduce. 


It is clear that the Bhagwat — as explained by Maharashri’s lotus lips — is the 
evident murti of Shri Krishna Bhagwan. The activity of the Bhagwat is karuna. A 
river of bhakti flows in the Bhagwat. All these bhavnas are forms of women — 
murti, bhakti and karuna. These feminine feelings are established in the 
Bhagwat through the characters of the women. The role of the Bhagwat 
women is filled with karuna. Kunti is the avatar of bhakti, Draupadi of karuna, 
and Yashoda of sneha. This is made absolutely clear in Maharajshri’s upadesh 
of the Bhagwat. 


In one place it is written that all the male characters in the Bhagwat were 
women in their previous birth. They died thinking with asakti about some 
woman for whom they had asakti, and therefore, the jeevatma was reborn as a 
woman. The women were reborn as men for the same reason. This is the way 
of this srishti, so don’t think anyone to be higher or lower. It is the not gender 
that is the criteria for superiority or inferiority. The Parameshwara is in both in 
the form of the chidansha. 
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The Bhagwat Ladies. 
Bhakti. 
The character of Bhakti in the first canto of the Shrimad Bhagwat is symbolic. 


Naradji went to the tirthas. He found durachara everywhere, but when he 
went to Vrindavan he found a youthful Bhakti who was very beautiful. He met 
the Beloved of Shri Krishna. Bhakti, however, was not happy. Her hriday was 
not filled with anand even though she had everything — youth, beauty, lovely 
clothes and jewelry, serving women, etc. 


Why was Bhakti not happy? 


She was not happy because her sons, Gnan and Vairagya, had become aged 
and lay in a stupor. 


Don’t take Bhakti to be a woman. The meaning of Bhakti is the same as the 
bhakti which abides in your hriday. If Gnan and vairagya are not awake in you 
your bhakti is dukhi. Both Gnan and vairagya stay in your hriday, and so does 
bhakti. 


The nature of bhakti is to make your hriday shuddha, and it is the swarup of 
bhakti to show you Bhagwan in your hriday; to bring the form of the one you 
worship into your hriday, and purify it, are the two functions of bhakti. 


And what are the fruits of bhakti? 
The fruit means the sons, you know! Gnan and vairagya are the fruits of bhakti. 


That means, when you get bhakti you will get Gnan about Bhagwan, whose 
bhajan you do. You will also get vairagya for the worldly objects that attract 
you and trap you into worldly attachments and deluded thinking. 


Draupadi. 


Draupadi is said to be the primary character of the Mahabharata, because it 
was her mocking of Duryodhan that triggered off a feeling of revenge in him. 
When he fell into the water, she laughed and commented, ‘the blind son of a 
blind father!’ This enraged Duryodhan so much that he took revenge by 
defeating Yudhishthira in a game of dice, by using loaded dice. He challenged 
Yudhishthira to stake Draupadi, and won her by cheating. Then he humiliated 
her publicly. 


Just as fire spreads from one object to another, hurtful words spread ill-will 
and retaliation. Wounded by her humiliation, Draupadi took a vow to not tie 
up her hair until Dushasan — who had caught her by her hair to disrobe her 
publicly — was killed, and she washed her hair with his blood. The foundation of 
the Mahabharata was thus established. It resulted in a massive killing of 
countless warriors. 


Now, give your attention to Draupadi’s hriday. The first canto of the Shrimad 
Bhagwat presents an extraordinary scene where the five sons of Draupadi are 
killed by Ashwatthama. These young men were no ordinary youngsters. 


And, when did Ashwatthama kill them? 


Ashwatthama killed these young men as they lay sleeping peacefully after the 
day’s fighting. He did not kill them on the battlefield in fair combat. What a 
great misfortune to die like that! You can imagine the situation. 


Arjuna was filled with rage. He went, accompanied by Shri Krishna and fought 
with Ashwatthama. They used terrible weapons like the Brahmastra. 
Ultimately, Arjuna defeated and captured Ashwatthama, and brought him 
before Draupadi. A wonderful aspect of the Bhagavat-Dharma is seen in this 
episode. 


Shri Krishna told Arjuna, ‘kill Ashwatthama! We will kill the murderer of our 
boys.’ 


Draupadi — whose five young sons had been killed — could not bear to see 
Ashwatthama trussed up like an animal. ‘Asahantyasya bandhanaanaya 


(Mahabharata 1. 7. 43)’ she cried out. ‘munchyataam munchyataam e‘sha 
(Bharata 1. 7. 43) — free him quickly!’ 


What is the purport of her saying ‘muchyataam’ twice? 


Shri Vallabhacharyaji Maharaj explained that by repeating this word, Draupadi 
was reiterating her decision of freeing Ashwatthama. There is no doubt in her 
mind. ‘Let him go! Release him!’ 


Bhima came running. He supported Arjuna that Ashwatthama should be killed. 
Draupadi came running to stop Arjuna from Killing Ashwatthama. To avoid a 
physical tussle, Shri Krishna assumed His chaturbhuj form, separating Draupadi 
and pushing Bhimsen away. 


Just imagine the situation! The killing of the five young men meant that the 
Pandava vansha was destroyed, because they were the only males of their 
lineage left. Yet Draupadi says, ‘don’t kill Ashwatthama.’ What tremendous 
benevolence! 


Arjuna asked, ‘why shouldn’t | kill him?’ 


Draupadi replied, ‘his mother is alive. Maa rodeedasya janani (Bharat 1. 7. 47) 
— let not his mother weep in despair the way | am weeping.’ 


Does this amazing benevolence, this innate goodness, teach our hriday 
something or not? We have suffered the dukha we were destined to get; why 
should we give dukha to somebody else? 


What tremendous sympathy for such a great offender and his mother! Seeing 
the compassion in Draupadi’s hriday it seems that here is the first prakash of 
the Shrimad Bhagwat! 


Shri Sutaji Maharaj has pointed out six gunas in Draupadi’s words: 
Dharmyam nyaayam sakarunam nirvyaleekam samam moahat. 
(Bhagwat 1. 7. 49) 


Draupadi’s words are (1) in keeping with Dharma, (2) they have nyaya, (3) they 
have karuna, (4) they are free of deceit, (5) there is samata in what she says 
and (6) there is magnanimity in them. 


From whose mouth have such words emerged? 


They come from the mouth of Draupadi, whose young sons were killed while 
they lay fast asleep. Their murderer stands before Draupadi, but her hriday has 
no feeling of cruelty in it. She empathizes with another mother who would 
grieve the way she herself was grieving, were her son to be killed. Draupadi 
puts aside her own pain, not wanting the other mother to suffer the way she 
was suffering. 


Bhagwan Shri Krishna said, ‘sadhu! Sadhu! This is what the hriday of a 
manushya should be like!’ Actually, Bhagwan stays in Draupadi’s hriday. 


Draupadi said, ‘Shri Krishna! My sons were not taking Your name when they 
died. They were not immersed in bhakti; they died in their sleep. Furthermore, 
it was a Brahmin who killed them. | am fearful lest they get durgati.’ 


Shri Krishna told her, ‘when your sons lay unaware | was aware on their behalf. 
| am eager to give them sadgati.’ 


Shri Krishna was unanimously selected by the Pandavas, to be sent as their 
emissary to the Kauravas, to negotiate, in an effort to avoid war between the 
two clans. | am reminded of this couplet written by Viyogi Hariji: 


Jaahu bhale* kururaaja pai, dhaari doota ko ve’sa, 
bhoola na jaayiyo pai vahaan, kesava krishnaa ke‘sa.’ 


(O Keshava! By all means go as our emissary to the Raja of the Kauravas, but 
when You go there, don’t forget Krishnaa’s unbound tresses.) 


Draupadi was also called ‘Krishnaa’. She told Shri Krishna, ‘O Keshava! Go to 
Dhritarashtra as our envoy, but don’t forget that my tresses remain unbound 
until Dushasan is killed.’ 


Dushasan had caught Draupadi by her hair when he wanted to humiliate her 
publicly by disrobing her. She had made a vow that she would plait her hair 
only after Dushasan was killed. 


Shri Krishna gave her His reply in private. Do you know what He said? 


Shri Krishna made a pledge to Draupadi. He said, ‘the sky may fall, the 
Himalaya may shatter, but what | say will come true.’ 


What a marvelous episode this is! 


Through Krishna-bhakti Draupadi protected her womanhood, and her suhag. 
She was a pati-parayan lady, devoted to her five husbands. 


When Duryodhan accused Bhishmapitamah — who was the grandsire of the 
Kauravas as well as the Pandavas — of showing partiality to the Pandavas, he 
picked up five arrows from his quiver, and kept them aside. He vowed to kill 
the five Pandava brothers with these five arrows in the following day’s battle. 
Everybody was worried, but Shri Krishna seemed quite pleased when they 
heard of it. 


Draupadi told Shri Krishna, ‘I will become a widow tomorrow, Krishna, and You 
are looking so pleased!’ 


‘Forget about tomorrow,’ said Shri Krishna. ‘Come with Me. You walk ahead. | 
will walk behind you.’ 


Draupadi went alone with Shri Krishna. When they neared the camp of the 
Kauravas, Shri Krishna whispered to Draupadi, ‘take off your shoes and give 
them to Me. They will be recognized if you walk in wearing them.’ Draupadi did 
as He said. Shri Krishna wrapped them in His pitambar, and tucked the bundle 
under His arm. He signed to Draupadi to go inside Bhishmapitamah’s tent. 


Bhishma was sitting with his eyes closed, immersed in dhyana. Draupadi 
touched his feet silently. He blessed her, saying, ‘saubhaagyavatee bhava’. 
That means, ‘you will always have the good fortune of you husbands living 
longer than you.’ Draupadi said, ‘Dadaji, please open your eyes. | am Draupadi. 
You have given me the ashirvad of being a saubhagyavati.’ 


Bhishma opened his eyes. He had expected to see Duryodhan’s wife who came 
every morning to bow down to him. ‘That is true,’ he told Draupadi. ‘But where 
is the one who brought you here? Please call Him.’ 


Shri Krishna came before Bhishmapitamah. ‘Your pledge is broken,’ He said. 
Bhishma said, ‘yes, Baba! Take these five arrows. | give them to You.’ Shri 
Krishna accepted the five arrows. The Pandavas were saved. 


There is another incident. When Draupadi was talking to Shri Krishna’s eight 
principal and other wives one day, she asked them to tell her the stories about 
how they got married to Shri Krishna. They all expressed their complete 
devotion to their supremely beloved husband, Shri Krishna. Then they narrated 
the circumstances that led to their marriage with Him. 


Laxmana told Draupadi, ‘just as your father had organized a revolving metal 
fish hung high in the air, and only a person who could shoot it by looking at its 
reflection in the basin of water below would be permitted to marry you, my 
father had done something very similar. The only difference was that the fish 
was covered from outside; only a shadow was seen n the water. Many famous 
archers had come to win my hand, including Jarasandh, Shishupal, Duryodhan, 
Karna and even your husband Arjuna. None of them succeeded. Then, my 
Bhagwan took up His bow and shot it as easily as a child’s play! That is how | 
got married to Him.’ 


Hearing about this Draupadi’s feeling of pride about Arjuna being the greatest 
archer was removed. 


Do you know how Draupadi was related to Parikshit? She was his dadi. This is 
the vansha in which Parikshit was born! 


Uttara. 


Now, please give your attention to Parikshit’s mother, Uttara. Ashwatthama 
targeted an infallible weapon, the Brahmastra, at Uttara’s womb. This was the 
height of injustice! Uttara did not go to Yudhishthira or Bhimsen; she went to 
Shri Krishna. ‘It does not matter if | die,’ she told Him. ‘The ansha of 
Abhimanyu — the son of Your sister Subhadra — is in my womb. It is the only 
living seed of the vanshas of the Kauravas and Pandavas. This baby should be 
saved even if | die.’ 


Uttara, who had such a large hriday, went to Shri Krishna and pleaded with 
Him. ‘maa me’ garbho nipaatyataam — let not the one in my womb be 
destroyed.’ She did not ask Him to capture or kill Ashwatthama, or retaliate in 
any way. She said, ‘I can die, but maa me’ garbho nipaatyataam (Bhagwat 1. 
8.10). The one in my womb is the only remaining seed of these two vanshas. 
Don’t let it be destroyed! Let the continuity of these lineages not be broken.’ 


Her focus is not on Ashwatthama, on whether he lives or dies. Her focus is on 
her son alone. Uttara does not take the sharan of the Pandavas to protect her 
son; she takes the sharan of Krishna, because no other method is as powerful 
as taking Shri Krishna’s sharan. 


The baby in the womb is completely helpless. Its hands are tied. It does not 
know who keeps it alive. The mother called out for it to be protected. Bhagwan 
thought, ‘so what, if Parikshit does not call out for protection? The mother has 
called out for him to be protected. If | don’t protect him now, when will | 
protect him? | will first go to Uttara. Then | will go into her womb and protect 
her unborn son. | will us not one, but two weapons. | will use my Gada as well 
as My Chakra.’ 


Jugopa kukshingata aattachakro maatushcha me’ yah sharanam gataayaah. 
(Bhagwat 10. 1. 6) 


Bhagwan became so impatient that He went into Uttara’s womb. He went 
where He should not go; and He protected Parikshit from the Brahmastra. He 
had never before taken up two weapons n His hand, but His anxiety to protect 
Parikshit was so strong that He swung the Gada in one hand — ‘bhraamayante 
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gadaa muhuh’ — and His Chakra in His other hand. This is how anxious 
Bhagwan became! 


When Bhagwan went into Uttara’s womb to protect Parikshit, Parikshit got 
Bhagwan’s darshan. The credit for this goes to Uttara, not to Shri Krishna. It 
was her bhakti that won Bhagwan. Uttara is such a Bhagavat-parayan lady that 
Bhagwan comes Himself to enable the seed of her vansha to flower. 


Subhadra. 


Give your attention to Subhadra now. She is Parikshit’s dadi. Subhadra’s son 
Abhimanyu was Parikshit’s father, and Arjuna was Abhimanyu’s father. Just see 
Subhadra’s sadbhava. She did not say a single word to her brother Shri Krishna, 
when Abhimanyu died. She was mauna. She thought, ‘Shri Krishna is my 
brother. He knows everything that is happening. Then, what is the need for me 
to say anything?’ 


In Subhadra’s opinion, all that had happened, and was happening, is in front of 
her supremely dear bother Shri Krishna. He would take care of all the right and 
wrong things that were happening. She felt there is no need for her to be sukhi 
or dukhi about anything that happened. 


See Subhadra’s samarpan to her brother Shri Krishna! Subhadra is a silent 
bhakta. 


Kunti. 


Kunti is Arjuna’ mother and Parikshit’s great grandmother. Her bhakti for 
Bhagwan is unparalleled. Nobody in this world has ever asked Bhagwan for the 
vara daan she asked. You can do research in the books of the Shastras and see 
for yourself. 


Kunti’s varadaan was: 

Vipadah santu nah shashvattatra tatra jagadguro, 
bhavato darshanam yatsyaadapunarbhavadarshanam. 
(Bhagwat 1. 8. 25) 


‘He Prabhu! Let adversity and misfortune come repeatedly into our jeevan, 
because when vipatti comes we get Your darshan. When the Pandavas were 
banished into the forest You came there. When Draupadi was being disrobed 
in public You came there. You came when Bhimsen was given poison. In this 
way, You come to protect us whenever we face distress and misfortune; and 
then, the vipatti becomes a means for prosperity and sukha.’ 


Kunti, the mothers of the Pandavas said, ‘| want Bhagwan’s darshan. | am not 
bothered about what is happening in this world; about who is coming and who 
is going. Let Bhagwan’s smaran go on continuously in my hriday, and may 
Bhagwan keep dancing before my eyes.’ 


Akrura’s meeting with Kunti is a separate episode. Shri Krishna sent Akrura to 
Hastinapur to find out the real state the Pandavas were kept in. When he went 
to Kunti, the mother of the Pandavas broke down when she saw him. Tears fell 
from her eyes. She said, ‘Akruraji, | am surrounded by enemies and filled with 
sorrow. My state is like a deer surrounded by wolves. My sons have no father. 
Will Shri Krishna come here and comfort me and my sons?’ 


As she spoke, Kunti felt that Shri Krishna was standing before her. She began to 
talk to him. ‘He Shri Krishna! You are the swarup of Sacchidananda. You are the 
Mahayogi, the Vishwatma. You are the one who gives jeevan to this whole 
Vishwa. He Govind! | suffer dukha after dukha along with my sons. | am in Your 
sharan. Protect me! Save my children!’ 
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Krishna krishna mahaayogin vishvatman vishvaabhaavana, 
prapannaam paahi govinda shishubhishchaavaseedateem. 
(Bhagwat 10. 49. 11) 


Akruraji comforted Kunti by saying, ‘please don’t worry. Your sons have been 
born in order to destroy adharma. | will give Shri Krishna full information about 
all the things you have told me.’ 


Remember, mother Kunti had seen Krishna Bhagwan since He was a little child. 
She saw Him when Yashoda Maiya tied Him to the ukhal! So, all the memories 
of Shri Krishna — up the present time — kept flashing in her hriday. This gave her 
the strength to endure Duryodhan’s misbehavior without losing her courage. 
Neither did she harbor hatred or ill-will for Dhritarashtra or Gandhari. 
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Vidurani. 


Shri Krishna was the advisor of the Pandavas. He disdained Duryodhan’s 
invitation to stay at his palatial house. Instead, He went — uninvited — to 
Vidura’s house. Duryodhan had made lavish arrangements for honoring Shri 
Krishna. He had ordered huge Gates and Arches to welcome Shri Krishna, 
beautifully decorated doorways, and a palace for Shri Krishna to stay in. He 
offered Shri Krishna a plate filled with priceless pearls and gems as a gift. 
‘Please stay at my place,’ he said. 


Shri Krishna told him to his face. ‘I will not stay at your place, nor will | eat at 
your house. | will go to Vidura’s house.’ 


When Bhagwan went to Vidura’s humble abode, the gates were shut, because 
Vidurani had gone for a bath. He noticed that no preparations had been made 
to welcome Him. Elsewhere, there is a description that when Bhagwan went 
there, he found the doors shut. Bhagwan knocked on the door, announcing His 
arrival. Vidurani came running to open the doors. She had been bathing, and 
was so excited to see Bhagwan Shri Krishna that she forgot toeven change the 
wet sari she was wearing. Bhagwan came in and sat down. ‘I am hungry,’ He 
said. 


There were no elaborate snacks or sweets in the house for her to offer Him. 
The old couple had never imagined that Bhagwan would come to them! 
Vidurani ran to fetch some bananas she had, to offer them to Him. Her eyes 
were blinded by her tears of love and her heart brimmed with the thought of 
His kripa on her. She began to peel the bananas, overwhelmed by her 
emotions. She was unaware of everything, except Shri Krishna sitting before 
her in her home. She gave the banana peels to Bhagwan lovingly, dropping the 
fruit on the floor without knowing what she was doing. So much Grace 
showering on poor people! She couldn’t believe it! 


She kept peeling one banana after another, giving Shri Krishna the peels and 
He went on eating them lovingly, while the fruit piled up on the floor! 


Blessed is Vidurani’s Krishna-prema! 
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Shataroopa. 


When Brahmaji emerged from the lotus-like naval of Narayana, in the age 
called the Padma Kalpa, he got a sankalpa in his mana to create the world. His 
shareer became divided into two parts. 


Brahmaji’s shareer is not made of gross matter; it is the entire sookshma 
srishti. So, when his shareer was divided into two forms, one form manifested 
as Swayambhuva Manu, and the other as Shataroopa. 


The part that was Shataroopa was dominated by shakti and shraddha. She was 
a beautiful and tender lady. The other half became Swayambhuva Manu. They 
developed into the forms of a husband and wife. Obeying Brahmaji’s 
command, and with Shataroopa’s support, Manu expanded this srishti. 
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Diti — Aditi. 


Daksha had many daughters, two of whom were Diti and Aditi. From the 
adhyatmik drishti both are vrittis. According to the Gita, Creation has two 
divisions — the Daiva and the Asura. Both Diti and Aditi were married to 
Kashyapji. His union with Aditi created the Daivi srishti and his union with Diti 
created the Asuri srishti. 


The Nirukta says that the derivation of the word kashyap is: kashyapah 
kasmaat? 


Why is Kashyap called Kashyap? 
‘YYatah pashyati, pashyak eva kashyapo bhavati’ — because he is the drashta. 


When the drashta merges with the vritti that sees separateness — symbolized 
by Diti — then the srishti created is one of cutting away and alienation. When 
the drashta merged with the vritti that sees abheda — symbolized by Aditi — 
then the srishti created is that of the Adityas, the illuminators, the Devtas. 
Deenkshaye’ is the root from which diti and also aditi are made. Do 
avakhandane also makes the compound word ‘aditi’. 


One meaning of Kashyap’s wife Aditi is, “one who brings many into oneness’. 
The Adityas — the Devtas who were suns — were created from this vritti. Aditya, 
son of Aditi, gives prakash to the whole world. The sun encourages everyone 
into auspicious actions like the Sandhya Vandan, etc. 


Indra, the King of the Devtas is one of Aditi’s sons. He rules over Swarga. A 
person who has supreme glory is called Indra. Indra is the Devta of Karma. He 
sits in our hands. Everything we do is with Indra’s shakti. 


Aditi is a person who creates harmony and unity; Diti is one who creates 
divisions and strife. Both sisters are the wives of Kashyap. They are vrittis that 
work with him, are nurtured by him, and give birth to children fathered by him. 
Diti’s sons are Hiranyaksha and Hiranyakashipu. They do not obey the 
commands given by their father and mother. In spite of Kashyapji’s refusal, Diti 
continued to insist that he satisfy her lust at once. The result of his compliance 
was the birth of the Asuras. 
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Kashyapji Maharaj was seated in Samadhi one evening. Kama arose in Diti’s 
mana. She went to him and shamelessly demanded immediate gratification. 
The Shastras criticize such behavior. ‘Dhik tee yaachate’ svayam — shame on 
the woman who goes to a man to ask for carnal satisfaction.’ 


Kashyapji asked Diti to wait for a little while. ‘At this time there are five 
reasons against my fulfilling your demand,’ he said. ‘One is that | am doing the 
ritual of the Sandhya Vandan. | am doing Bhagwan’s dhyana. The second 
reason is that conjugal union at twilight is forbidden by the Shastras. The third 
reason is that this is the time when Bhagwan Rudra wanders around with his 
attendants. The fourth reason is that an overpowering urge for carnal pleasure 
has conquered your mana, and the fifth reason is that | say “no” to you. 
Considering these factors, it is not appropriate to insist on my indulging you.’ 


Diti paid no attention to what Kashyapji was saying. She insisted shamelessly. 
Then Kashyapji folded his hands and bowed down to Bhagwan mentally, 
believing that it is His wish, and implanted his seed into Diti’s womb. There was 
great turmoil in the world, because Jay and Vijay — who had fallen from 
Vaikunth — came into Diti’s womb. All the Devtas felt frightened. They went to 
Brahmaji. 


‘Bhagwan’s Parshads have come into Diti’s womb, because of the curse they 
were given,’ said Brahmaji. ‘However, Devtas, the one who is the karana of the 
srishti, sthiti and pralay of this sansara is seeing everything that happens. Don’t 
be afraid. He will do what is mangal for all.’ 


The Devtas were comforted. They went back to their homes. In due course, 
Hiranyaksha and Hiranyakashipu were born. Hiranyaksha continued doing 
tapasya in the sea even during pralay. In the next age — the Varaha Kalpa — he 
came to know that Bhagwan was coming to take the Prithivi. He interfered 
with Bhagwan. They fought. The fight went on for several years before 
Bhagwan Varaha killed Hiranyakashipu and established the earth, Dharati, out 
of the waters. 


Brahmaji was very pleased, because people now had a place to stay. Manu and 
Shataroopa went to Brahmaji. He gave them his ashirvad. ‘Increase the srishti, 
and look after it,’ he told them. 
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When Vritrasura was killed Indra completed the Ashwamedha Yagna. He was 
established again on the throne as the Raja of Swarga. The Daityas panicked 
and ran away into the forests to hide. Seeing their plight made their mother 
Diti, very dukhi. A mother loves her children more than anyone else. Her hriday 
takes on the form of milk and nourishes her baby. Her blood turns into milk. 
No one is dearer to a mother than her child. 


Kashyapji went to Diti’s Ashram when she felt acute distress at the plight of her 
sons. He stayed there for some days to comfort her. A husband is bound to feel 
sympathy when his wife is distressed. Diti did Kashyapji’s seva so lovingly that 
he was captivated. 


Kashyapji Maharaj was actually a great vidvan, but he was captivated by Diti’s 
seva. In spite of being a pashyak he became one with her; he identified with 
her. He told her, ‘I will grant whatever you want.’ 


Diti was overjoyed. She said, ‘Indra has killed my sons, and is causing great 
suffering to my other sons. Please give me a son who is amara, who will kill 
Indra.’ Putramindrahanam vrine’. (Bhagwat 6. 18. 37) 


Kashyapji’s head hung with shame when he heard what Diti asked for, because 
Indra is Kashyapji’s son through Aditi. Diti was asking for a son who would kill 
another son of his. Diti’s son would kill Aditi’s son. Kashyapji was shocked at 
hear what Diti wanted. ‘What a strange question has come before me,’ he 
thought. Then he folded his hands and bowed to the Ishwara mentally. ‘Let 
Your will prevail,’ he said. 


Kashyapji explained the method of a vrata to Diti and the puja she should do. 
‘If you complete this anushthana meticulously, without making any mistake, 
you will get what you want by its power,’ he told her. Diti was very pleased. 
She started the anushthana. It was an anushthana that had to be done for one 
year. When just a couple of days remained for its conclusion, she made some 
mistake. Indra was helping her in carrying out this vrata, disguised as a 
Brahmachari. He came to know of her lapse. 


Taking advantage of Diti’s mistake Indra went into Diti’s womb. He cut the 

baby in it into seven pieces, but the baby did not die. Then he cut each of the 

seven bodies into seven bodies so that one baby became forty nine forms of 
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Adhidaiva — they became divine, and were called the Marudgana. They came 
out of Diti’s womb with Indra as the fiftieth form. 


Diti asked Indra, ‘I had done a vrata to get one son; how did they become forty 
nine?’ 


‘Mataji,’ said Indra, ‘l came to know of your vrata. That is why | did your seva. | 
observed the mistake you made and went into your womb. The power of the 
vrata is such that the baby did not die even when | cut it into forty nine pieces. 
Now they have all become amara; they have become my brothers. Please do 
kripa on me and give these sons of yours to me. | will keep them as the 
Marudgana.’ 


Diti was satisfied that Indra’s feelings were shuddha. She permitted him to 
take them with him to Swarga. Indra took them to Swarga and made them 
Devtas. 


Look — Diti did the aradhana of the Ishwara — how could the worship of the 
Ishwara become a Daitya and kill Indra? The effect of Bhagwan’s puja is that 
even Daityas become Devtas. 


Indra’s Kingdom was snatched from him again. Bali became the Raja of Swarga. 
A Yagna, called the Vishwajit Yagna, was started at his palace. He thought that 
doing this Yagna would make the Kingdom his permanently. 


Aditi, the mother of the Devtas heard about this. She became very dukhi. You 
have been told that both Diti and Aditi are Kashyapji’s wives. It is the one 
Paramatma who is the sakshi and adhishthana of both. Diti is the creator of the 
Daityas, and Aditi is the creator of the Adityas, meaning, the Devtas. 


Kashyapji went to Aditi’s Ashram one day. He saw great despondency 
everywhere. He asked Aditi, ‘Devi, why are you despondent?’ 


The question shows what made the mothers in earlier times unhappy. The 
causes of their sadness were when they failed to offer an atithi proper food 
and respect. It made them sad if they could not fulfill a promise they had 
made, or do Bhagwan’s puja with bhakti. That is why Kashyapji asked Aditi 
about these three. 
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Aditi said, ‘the reason of my despondency is that my sons are wandering 
around in forests. They don’t even get enough to eat. It is my moha-maya for 
them that make me unhappy.’ 


Kashyapji Maharaj understood Aditi’s pain. He gave her the upadesh of a vrata 
called the Payovrata, which is done from the first day of the lunar month of 
Falgun till the thirteenth day. There is also a belief that this vrata is done for 
one year, starting from the first day of the bright fortnight of the Margashirsha. 
The lady has to fast on the day of its conclusion, and do a puja on the 
amavasya of the Margashirsha. 


Bhagwan’s puja is done in this vrata. The lady who does the vrata should drink 
only milk throughout the year. This is a vrata that gives great siddhi. Aditi did 
the vrata. Bhagwan was pleased. He manifested before her. ‘Devi, your vrata is 
successful. Your desire will be fulfilled,’ He said. At the proper time, Bhagwan 
Vaman manifested from the seed of Kashyap and Aditi. 


Who can describe the seed of Vishnu Bhagwan? 


Bhagwan Vaman stays in the place from where the prana rises up from the 
hriday and also goes lower, and from where the apana vayu goes downwards. 
He stays at the spot where the prana and apana vayus are separated, in the 
form of Vaman. 


Actually, both the Devtas and the Daityas get their shakti from the same 
source. Their powerhouse is the same. The electricity that starts a fire 
somewhere, and creates new objects somewhere, is the same. Similarly the 
Devtas and Daityas get shakti from Kashyapji; the difference is created because 
of Diti and Aditi. 
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Devhuti. 


The daughter born of the union of Shataroopa and Manu is called Devhuti. She 
gets married to Kardam Rishi. 


Just think — where is Diti with her Asura sampada, and where is Devhuti who 
can actually call the sakshat Parameshwara! 


You will marvel if you read how vigilant Devhuti was in her seva of her 
husband. She was the daughter of the Monarch of the whole world, married to 
a man who did not have even a hut. People who live by themselves become 
short-tempered and arrogant, because it is difficult to develop tolerance if you 
don’t live in the society of other people. They are not used to doing anything 
that goes against their inclination. 


Kardamji Maharaj had a very impressive personality. Devhuti first created 
vishvas in his hriday by doing his seva with great nishtha. Kardamji Maharaj 
became very pleased with his wife Devhuti. This is the glory of Dharma — it is 
Daivi sampatti — that the husband does the tapasya and the wife obtains her 
share of its fruit. 


Kardam said, ‘he Devi, you have an equal right to the fruit of my tapasya.’ After 
that, a viman was created according to Devhuti’s wishes. The couple enjoyed 
great luxuries and pleasure in it. Long journeys were undertaken. Kardamji 
showed Devhuti many wonderful lokas. He gave her great sukha. 


Kapil Bhagwan Himself emerged from Devhuti’s womb. Kardam and Devhuti 
are both bhagavats, and the form of their excellent son is Kapil Bhagwan. 


Devhuti’s prema for Kardamji and her meticulous seva are described in this 
episode. | will tell you the first point that is given — ‘vishrambhe‘na’ (Bhagwat 
3. 23. 2) — meaning, vishvas. Writing a love letter sitting in a park is not the 
method by which prema is created. Prema comes out of vishvas. Vishvas is the 
progenitor of prema. Where there is mutual vishvas there is prema. 


A very good point is given in this — ‘te jeeyaamsamatoshayat” (Bhagwat 3. 23. 
3). Kardam Rishi was ignorant about how to behave with a lady or a 
gentleman, because he had always lived alone in the jungle. He knew nothing 
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about social interaction. He felt that whatever came into his mana was right, 
and should be done. 


A person who does not bother about the mana of others will never be 
successful in social interaction. It is not like working with a machine where you 
press a button and the machine does its work. A person has to practice some 
self-restraint when dealing with other people. If you don’t bother about the 
mana of the other, why will anyone bother about your mana? 


Devhuti, however, was careful to do everything according to Kardam Rishi’s 
convenience. Kardam Rishi was not a person who was easy to please, but 
Devhuti’s diligent seva satisfied him. One point is that there was vishvas in her 
mana that he was a great Mahatma. Secondly, her mana was pavitra. The third 
thing was that she had self-restraint, and the fourth thing was that she was 
always obedient. Filled with these gunas she stayed with Kardam Rishi without 
any worldly considerations in her mana. 


The vanshas of their daughters spread, and ultimately Kapil Bhagwan came in 
the form of their son. 


Devhuti had done Kardam’s seva with the feeling that he was the sakshat 
Bhagwan. After Kapil Bhagwan manifested Kardam Rishi went off to get the 
darshan of the Paramatma. He left Kapil Bhagwan and went away. Kapil 
Bhagwan gave mother Devhuti the upadesh of Gnan, explaining the sequence 
of the sadhan-sadhya. Devhuti’s Gnan was dominated by bhakti. She did not 
leave Kapil and go away. 


After Kapil Bhagwan went away, ‘gnaatatattvaapyabhoonnashte’ vatse 
gauriva vatsalaa’ (Bhagwat 3. 33. 21) — Devhuti became agitated, the way a 
cow becomes agitated when her calf dies. Later, all her sorrow vanished when 
she obtained Atma bodha. She became a jeevanmukta. 
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Anasuya. 


Anasuya was also the daughter of the same Devhuti and Kardam Rishi. She was 
married to Atri Rishi. Maharshi Atri is one of Brahmaji’s sons. 


There is a word ‘anusooyad’ and there is a word, ‘anasooyaa’, which means a 
person who has no asooyaa. Asuya means seeing faults even in good people. 


Atri and Anasuya means, to become free of the three gunas — Tamoguna, 
Rajoguna and Sattvaguna, which means, to be gunaateeta — above the 
influence of the three gunas, to be free of the feeling of duality. It means not 
seeing faults in anybody. 


Asuya means to see some fault even in other people’s virtues — ‘gune shu 
doshaavishkaranam’. To be free of asuya is Anasuya. 


One man gets up early in the morning, bathes, and does the ritual of the 
Sandhya Vandan, and you think he is doing this to enhance his reputation and 
create a good impression. He is doing something good, but you belittle his 
action and doubt his intention. This becomes asuya. When our jeevan becomes 
free of asuya and abhiman and we do Dharma-anushthana, even Brahma, 
Vishnu and Mahesh — who are the forms of karta, bharta and harta — become 
like our sons. Like Atri-Anasuya, our glory is increased. 


Atri and Anasuya both began to do Bhagwan’s bhajan. They did dhyana of the 
nirakara Ishwara. They did not see faults in anybody. They did dhyana of 
Prabhu, who is the nirakara Atma in all. If nobody came, they did dhyana of the 
Ishwara. The result of this is described. It is wonderful! Brahma, Vishnu and 
Mahesh all three came to them to give darshan. 


Atriji asked, ‘we did dhyana of one Ishwara — how is it that all three of You 
have come before us to give darshan?’ This is given in the Bhagwat, and the 
answer is wonderful! The three — Brahma, Vishnu and Mahesh — told Atriji, ‘We 
three will become your sons. We three are actually one, but the one advitiya 
Brahman cannot be seen, so we cannot give you darshan unless we become 
three by assuming the upadhis of Sattva, Raja and Tama. This is why we three 
have come.’ 
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The Bhagwat does not have the story that is given in other Puranas. On one 
occasion, Sati, Laxmi and Saraswati were chatting, and the topic came as to 
who was the greatest sati in the world. Each of them believed that she was the 
greatest sati. Just then Naradji came there. ‘Anasuya is the greatest sati,’ he 
told them. Hearing this, all three — Saraswati, Laxmi and Satiji — persuaded 
their husbands to go and test Anasuya. 


Prompted by their wives, Brahma, Vishnu and Mahesh went to Anasuya and 
told her, ‘we want to see you naked.’ 


Anasuya Said, ‘very well; all three of you become my babies.’ By the power of 
her satitva, she turned them into babies. Shankarji became Durvasa, Brahma 
became Chandrama, and Vishnu became Dattatreya. 
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Sati. 


Sati was the daughter of Daksha Prajapati. She was married to Shivaji. She 
caused her own destruction by holding on to a womanish obstinacy. On the 
other hand, she obtained the supreme position as a sati by observing her 
Dharma as a fully devoted wife, by offering up her own shareer with Yoga-agni 
at the Yagna that was organized by her father. 


Daksha organized a Yagna to humiliate Shankar Bhagwan. He invited all the 
Devtas but deliberately sent no invitation to Shankar Bhagwan. When Sati 
heard that all the Devtas were going to her father’s house for a Yagna she told 
Shankar Bhagwan that she also wanted to go. ‘Dharma says that there is no 
harm in going to the house of the father, husband and Guru, even if not 
invited,’ she said. ‘All my sisters will be there. | will meet them and also my 
mother and father. | will enjoy meeting them.’ 


Shankarji told her, ‘Look, Devi, if no invitation is sent due to an oversight, what 
you say is correct. However, here, it is a case of deliberate omission where the 
mana is sullied. Therefore, you should not go.’ Thus, he clearly gave his reasons 
for his opinion about this, but Sati did not heed him. Her mind was firmly fixed 
on going. A disagreement rose between them as a result. The mana of both 
was alienated. 


Look, a patni’s Dharma is to side with her pati in case of a dispute between him 
and her father. She should not side with her father, because a wife is fully 
attached to her husband’s Atma. However, Sati was furious when told she 
should not go. She glared at Shankar Bhagwan as though she would burn him 
with her eyes. She set off by herself defiantly. The attendants brought a bull 
for her to ride on. When Satiji rode on the bull with Shankarji, she looked regal 
and magnificent, but that day she rode alone angrily as she went to her 
father’s Yagna against the advice of Shankar Bhagwan. 


Disdaining Shankarji’s opinion, Satiji went to Daksha’s place. Nobody showed 
her any respect. Her mother met her lovingly, but her sisters smiled at her with 
derision. He father ignored her. Satiji got a real jolt. She remembered 
Shankarji’s words. She went into the Yagna mandap. She saw that no seat had 
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been placed for Shankarji. She understood the whole matter. She became very 
angry and berated her father. 


‘Yad dvayaksharam naama gire’ritam nrinaamsakritprasangaadadhamaashu 
hanti tat, 


pavitrakeertim tamalanghayashaasanam  bhavaanaho’ dve'shti shivam 
shive tareh dve'shti shivam shive tareh. 


(Bhagwat 4. 4. 14) 


Pitaji, just see — this name of just two syllables ‘Shi + va’ — if anybody utters this 
name of Bhagwan Shankar on any occasion, it destroys all his paapa-taapa. 
You, however, see my Prabhu — who is far above the jurisdiction of rules and 
regulations — with the eyes of dvesha. This shows that you are yourself an 
inauspicious form! | will no longer don this shareer created from such a father. 
If, when | go back home Shankarji addresses me as the daughter of Daksha, | 
will die of shame!’ 


Sati awoke the Yoga-agni within and burnt her shareer to ashes, there in the 
Yagna mandap itself. This shows her bhakti for her husband. She burnt herself 
into ashes for the sake of her husband’s prestige. 
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Suneeti. 


Shataroopa and Manu had two sons, Utthanapada and Priyavrata. 
Utthanapada was the more powerful of the two. He had two wives, Suneeti 
and Suruchi. Suneeti was senior. She always chose the path of good neeti — her 
behavior was always ethical. 


A Raja should always take the ethical path. 


Suruchi, however, was the favored wife of Raja Utthanapada. Her principle was 
to do what is pleasing. Look, when a Raja does whatever pleases him, his son 
may seem Uttam (uttam means excellent), but the result is not uttam. It is 
destroyed. A Raja who behaves with Suneeti (right conduct) gets a son like 
Dhruv. Dhruv means everlasting; enduring. He is benefited ultimately. 


Suneeti means beautiful neeti and Suruchi means that which is pleasant. 
Utthanapada means a person who is on the rise in worldly matters. 


Raja Utthanapada chose Suruchi, not Suneeti. He was sitting on his throne one 
day with Suruchi beside him and Uttam on his lap, when Dhruv came into the 
hall. He also wanted to sit on his father’s lap along with Uttam. The Raja 
neither greeted him nor took him on to his lap. Suruchi told Dhruv, ‘Beta, if you 
want to sit on the lap of Maharaj you should go and do Bhagwan’s aradhana. 
After that, come into my womb and be born as my son. Only then will you get 
the Raja’s throne’. 


Tapasaaaaraadhya purusham tasyaivaanugrahe na me , 
garbhe’ tvam saadhayaatmaanam yadaachchhasi nripaasanam. 
(Bhagwat 4. 8. 13) 


(Do tapasya and Bhagwan’s aradhana. By His anugraha you have to come into 
my womb and be born as my son if you want to sit on the Royal throne.) 


Observe one point in this. Suruchi did not tell Dhruv that he would get to sit on 

the lap of Raja Utthanapada by doing Bhagwan’s aradhana. She said, ‘you will 

get to sit on the throne after doing Bhagwan’s aradhana, when you die and 

take birth as my son.’ By saying this she disdained Bhagwan’s bhakti, shakti, 

and abhivyakti. The purport of what she meant was, ‘the principal method of 
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being able to sit on the Royal throne is to be born as my son. Bhagwan’s bhakti 
will be the secondary factor.’ 


Dhruv began to cry when he heard his stepmother’s harsh words. He went 
crying to his mother Suneeti. The incident had already been reported to her by 
her attendant. Even after listening to her son, Suneeti felt neither jealousy for 
her sauta, not dvesha for her husband. She remained tranquil. She told Dhruv, 
‘satyam suruchyaabhi hitah bhavaanme..’ (Bhagwat 4. 8. 18) ‘The path shown 
to you by your father’s other wife is very good. Your father has been given his 
position by Bhagwan. Your grandfather Manu also got this throne from 
Bhagwan. It is true that you cannot get the throne just like that, so go and do 
Bhagwan’s aradhana.’ 


Only a mother like Suneeti can give such teaching! 


Hearing his mother’s words, Dhruv immediately made a sankalpa to do 
Bhagwan’s aradhana. If the mother gives teaching that is lofty, the son will be 
inclined to make auspicious resolves. Suneeti lives in Bhagwan’s ashray, but 
Suruchi does not. That, which takes us towards what is good, is Suneeti; and 
that, which takes us towards worldly pleasures, is Suruchi. Suruchi’s son Uttam 
did not achieve anything great in his life, but Suneeti’s son Dhruv took 
Bhagwan’s ashray and did tapasya, and practiced self-restraint. He achieved 
eternal life. 
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Jayanti. 


One of Indra’s daughters was called Jayanti. He wanted to get her married to 
Rishabhdev, but he wanted to test Rishabhdev’s power, valor and glory first. 


Rishabhdev was sakshat Bhagwan, so He knew what was in Indra’s mind. When 
Indra stopped rain, He made a sankalpa for rain to fall, and it rained. Indra was 
greatly impressed and very pleased. He gave his daughter’s hand to 
Rishabhdev in marriage. 


Their vansha increased. One group became the Brahmins who did the Karma- 
kaanda, and one group became the nine Rishis called the Nav Yogeshwaras. 
The other sons achieved great things. 
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Sukanya. 


One son of Manu was called Sharyati. He had a very beautiful daughter called 
Sukanya. (Su means good and kanyaa means a maiden.) Raja Sharyati was 
wandering around one day, with Sukanya and some soldiers. They came to the 
Ashram of Chyavan Rishi. Sukanya noticed a large anthill that had two holes in 
it, with light shining out of them. Out of curiosity she picked up a long thorn 
and pierced the shining orbs. To her surprise they began to bleed profusely. 


Sukanya had no thought of piercing Chyavan Rishis’ eyes. She had acted 
impulsively, out of curiosity. The stool and urine of Raja Sharyati’s soldiers was 
obstructed. The Raja was puzzled as to why this had happened. He thought, ‘it 
is certain that somebody of mine has committed a great aparadh.’ Sukanya 
told him of the injury she had done unwittingly. She felt very frightened. 


Raja Sharyati also felt great fear, but Chyavan Rishi manifested and told him 
not to be afraid. He proposed that Sukanya should marry him. 


See the greatness of this maiden, this su-kanya! Sharyati said he would get her 
married to the aged Mahatma. Had it been a girl of our modern times, 
wouldn’t she have refused flatly? Sukanya was not an immature girl; she was a 
mature woman who knew what marriage means. She gave her consent to the 
marriage. ‘My goal is to do my husband’s seva all my life; not enjoying carnal 
pleasures,’ she said. ‘I may as well do the seva of this Mahatma.’ Raja Sharyati 
arranged for the marriage and Sukanya accepted it. 


What was the result? 


Sukanya developed self-restraint. Tapasya came into her life, and Dharma 
came into her life. She became tolerant and her disposition became admirable. 
All the sadgunas came into her nature. 


The sadgunas bore fruit. The Ashwini Kumars saw how this young woman was 
doing Chyavan Rishi’s seva with loving devotion. They manifested with some 
medicine and made Chyavan Rishi young again. 


Now, when the Ashwini Kumars had restored Chyavan Rishi’s virility, Sukanya’s 
paativrata — her wifely devotion — was put to test. The two Devtas and 
Chyavan Rishi became identical in appearance. 
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What if Sukanya’s mana had wavered at this point? 


Sukanya stood there with folded hands. She said, ‘two of you are Devtas and 
one is my husband. | pray to the two Devtas to do kripa on me and protect my 
Dharma. Please show me which one of you three is my husband. | am unable 
to identify him.’ 


Both the Ashwini Kumars stepped aside. This is the glory of the pativrata 
Dharma. This, too, has vairagya and Bhagwan’s anugraha. 
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The life of Shri Ramachandra is given in only three chapters in the Shrimad 
Bhagwat. Even so, | will describe two characters in it. 


Sita. 


According to the Shrimad Bhagwat the life and character of Shri Rama is to be 
true to His word. He goes into the forest, endures all kinds of hardships, and 
removes the burden of the Prithivi. He had infinite love for His wife, and He 
nurtured the people of His Kingdom. 


Sita is Rama’s life companion. During their banishment into the jungle, Sita told 
Rama, ‘You have come to the Dandakaranya now. Great Rakshasas live in this 
forest. If they see You carrying a bow and arrows they will consider You to be a 
Kshatriya and attack. So, we should stay here as shanta tapasvis.’ 


Janakiji’s suggestion shows the depth of her love for Bhagwan Rama. 


Ravana abducted Sitaji by force and took her to Lanka. She was helpless. In 
this, she was not guilty of any aparadh. Even so, she was sent to Valmikiji’s 
Ashram because of a dhobi’s slander. However, all praise to Sitaji that her 
prema for Shri Rama was in no way affected by this. 


Sitaji’s prema for Shri Rama was so deep that it remained unaffected even at 
the most harsh behavior on His part. This is why Maharshi Valmiki was 
compelled to say, ‘seetaayaam charitam mahat’ — Sitaji’s charit is indeed 
great! 
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Shabari. 


Bhagwan Shri Rama met the Rishis during His vanavas, and He also went to 
Shabari’s Ashram. By caste, Shabari was an ordinary woman of the Bhil 
community, but there was intense prema for Shri Rama in her hriday. Every 
night she saw Shri Rama in her dream that He had come to her Ashram. A poet 
has written in the Bhojpuri dialect, ‘shabaree daikhale’ sapanavaa aaja ghara 
raama aayihain naa.’ 


This old woman gathered fresh fruits and flowers every morning with the faith 
that Shri Rama would come that day. She swept the path to her hut so that it 
would be clean for Him to walk on, and applied fresh mud paste to her hut so 
that it would be fragrant and look nice. She told her neighbors every day, 
‘today Rama will come to my house.’ She would lay out an asana for Him to sit 
on, and wait. 


Bhagwan Shri Rama knew the feelings of Shabari’s mana. He went Himself to 
her Ashram. Shabari’s joy knew no bounds when she saw Him, but she was 
very conscious of her lowly caste. ‘Maharaj,’ she said, ‘| am a lowly and 
impoverished woman, not qualified to do Your seva. How can | do Your seva?’ 


Bhagwan told her, ‘O Shabari, listen to Me. | will tell you something. | will give 
you an upadesh.’ 


‘Very well, Maharaj,’ said Shabari. ‘Please give me upadesh.’ 


Bhagwan Rama said, ‘look, Shabari, bhakti is of nine kinds. One is the 
association of Sants. Another is to have prema for My katha.’ 


Prathama bhagati santana kara sanga, doosari rati mama katha prasangaa. 


Bhagwan described the nine signs of bhakti in a person. Then He said, ‘if even 
one comes into a manushya’s jeevan he will be My bhakta of the highest level. 
My dear Shabari, you have all nine! Sakala prakaara bhagati dridha torein.’ 


The way in which Bhagwan has praised Shabari here is unique! Such praise 
from Bhagwan’s own mouth cannot be found anywhere else. 


Actually, Bhagwan did not want to give any upadesh to Shabari; He wanted to 
praise her! 
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Sharmishtha and Devyani. 


The ninth canto of the Shrimad Bhagwat has a story about Devyani, the 
daughter of Danavraj Vrishaparva. Devyani was Sharmishtha’s friend. 
Sharmishtha was the daughter of Shukracharya, who was the Guru of the 
Danavas. One day, the two girls went to the city’s Park, accompanied by 
thousands of other maidens. The Park had a beautiful lake and the girls were 
tempted to bathe in it. They took off their clothes and entered the lake. They 
began to frolic in the limpid water. 


Just then Shankarji passed there with Devi Parwati. The girls felt great shame 
and scrambled to put on their clothes. In her haste, Sharmishtha put on 
Devyani’s clothes by mistake. This angered Devyani, who was very proud of her 
being a Brahmin. Look, where there is some feeling of lacking, there is always a 
display of superiority and hypocrisy. 


Devyani had developed asakti for Kuch, the son of Brihaspati, who was staying 
with Shukracharya. She proposed marriage to him but he declined politely, 
saying, ‘Shukracharyaji is my Guru. He is like my father. You are his daughter. 
Therefore, we are like brother and sister. Hence it is inappropriate that | get 
married to you.’ Devyani disagreed vehemently. They quarreled and ultimately 
gave a shaap to each other. This was a defect in Devyani but she covered it up 
by elaborating on her being a Brahmin so ostentatiously that people believed 
her to be a very elevated Brahmin lady. 


Seeing Sharmishtha wearing her clothes infuriated Devyani. She hurled hurtful 
abuses at her. Being a princess, Sharmishtha also had her pride. She retaliated 
in kind, and threw Devyani into a well. 


Just then Raja Yayati passed by. He looked towards the well casually and saw 
Devyani in it, in a naked state. He took off his garments and gave them to her 
to cover herself. Then he pulled her out. Devyani said, ‘Rajan, you have held 
my hand. Please marry me.’ 


Yayati was taken aback. Seeing his confusion Devyani told him about the shaap 

Kuch had given her — that no Brahmin would marry her. Raja Yayati agreed to 

marry her. However, Devyani’s anger at Sharmishtha burned unabated. She 

went to her father weeping bitter tears, and complained about Sharmishtha’s 
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behavior, exaggerating the incident grossly. Shukracharya became very angry. 
He was prepared to leave Vrishaparva’s Kingdom and move to some other 
place. 


When Raja Vrishaparva heard about this he came running and fell at 
Shukracharya’s feet. Shukracharya accepted his humble entreaty. He told 
Vrishaparva, ‘look, a Brahmin’s anger is momentary. Don’t worry about me. 
Just do what Devyani wants.’ 


Devyani was not very wise! She said that it was her wish that Sharmishtha be 
sent as her maid-servant with her wherever her father gets her married. By 
asking for this, she arranged for her own sauta! When a very beautiful young 
lady comes into the house as a serving maid, won’t she be noticed by the 
Master of the house? Devyani’s demand was very foolish. When something 
important has to be decided, a person should take the advice of a wise well- 
wisher. When Devyani’s marriage with Raja Yayati was concluded, Sharmishtha 
accompanied Devyani as her attendant. After Devyani got two sons, 
Sharmishtha prayed to Raja Yayati to give her a son. She got three sons by him. 
Devyani was furious. She went away to her father’s house in a huff. Yayati 
followed her to cajole her to return, but she refused. Seeing the distress of his 
beloved daughter Shukracharya gave a shaap to Yayati without considering the 
consequences. ‘Become an aged man,’ he said. Thus, he harmed his own 
daughter’s married life unintentionally. 


Later on, as advised by Shukracharya, Yayati asked his son, Guru, to exchange 
his youth with his father’s old age. Guru accepted his father’s request, and 
Yayati was able to indulge in sensual pleasures again. 


Ultimately Yayati developed vairagya after enjoying conjugal pleasures with 
Devyani for many years. He told a story to Devyani. ‘Devi Devyani, my state is 
like that of a goat who rescued a she-goat who had fallen into a well. Before 
that, he wandered free in the jungle at will. After rescuing the she goat he got 
attached to the she goat and became tied to her. Even after many years of 
mating, his lust remained unsatisfied. 


| also pulled you out of the well and got married to you. Even though you 
became a mother you got displeased with me. | was made to lose my virility by 
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being turned into an old man. Thanks to my son | got back my manhood. You 
spread such a Maya that | forgot myself. | have now reached the conclusion 
that the mana cannot get shanti by indulging in bhoga.’ 


Havishaa krishnavartme va bhooya ivaabhivardhate . 
(Bhagwat 9. 19. 14) 


‘No matter how much bhoga you give to the indriyas they still want more. 
Therefore, | will become detached from all vishay-bhoga, and attach my mana 
to the Brahman. | will wander free of duality and ahankara.’ 


At first Devyani thought that Yayati was joking, but later, when he went off in 
to the jungle, she realized that he was serious. She began to realize that in life 
people come together for a while, like people meeting at the village well for a 
short time. It is the same with relatives and associates. It is all the creation of 
Maya. Meditating on this, Devyani also attached her mana to Bhagwan. 
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Devki. 


Now | will give you a glimpse of Devki in the tenth canto of the Shrimad 
Bhagwat. After the conclusion of the wedding ceremony, she was leaving with 
her husband for her future home. Kansa held the reins of the horses, as he 
drove them to Vasudevji’s house. He did this because he was very fond of his 
sister Devki. 


Just then there was an akash-vani. ‘Kansa! The eighth child of your sister Devki, 
who you are driving so lovingly to her future home, will kill you.’ Hearing this, 
Kansa stopped the carriage in the middle of the road. Passers-by watched as he 
caught Devki’s plait in his left hand and pulled out his sword with his right 
hand. He dragged her down on to the road. ‘I will cut off you head and throw it 
down!’ he roared. 


This is the swarup of Kansa! His nature is filled with ruthless violence. 
However, have a darshan of Devki here — her brother holds her by the hair, 
threatening to kill her, his newly-wed sister. Her husband Vasudev is standing 
beside them. Devki does not tell Kansa, ‘my brother, why do you want to kill 
me? You have always loved me so much.’ Nor does she tell Vasudev, ‘have you 
no valor? Why don’t you kill the man who wants to kill me?’ 


Devki remains silent. She is kshama personified. This is what Shri Krishna’s 
mother-to-be is like! This is what the woman is like, who will create the Avatar 
of Shri Krishna! She is the one who gives birth to Shri Krishna! 


What is Devki? 


She is the form of all the Devtas — de vakeesarvade'vataa. Devki is the 
sookshma buddhi - drishyate’ tvagrayaa buddhyaa sookshmayaa sookshma 
darshibhih. Look; in the Sanskrit language it makes no difference whether you 
say ‘janma’ or ‘Avatar’. Those who speak Hindi may differentiate, but in 
Sanskrit, janma and avirbhava — birth and manifesting — mean the same thing — 
janee praadurbhaave . 


Thus, where there is kshama and endurance and shanti of the mana, like 
Devki’s, that is where Bhagwan manifests. 
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When Bhagwan came into Devki’s womb she seemed to have a divine 
radiance, like a shining jewel kept in a bowl. When Kansa saw how lustrous she 
looked he wondered whether the one ordained to kill him had come. ‘How 
should | behave with Devki now?’ he asked himself. Just see the miracle — 
when Kansa saw Devki with Bhagwan in her womb, sadbuddhi came to him. 
‘She is my sister, after all,’ he thought. ‘She is a woman and she is pregnant. 
People will spit on me if | kill her at this time. They will speak ill of me. So, it is 
not proper for me to kill her at this point.’ Kansa had dvesha for Shri Krishna, 
but his life was filled with thinking about Him. 


Brahma, Indra, Rudra and other Devtas came to the prison after Kansa left. 
They began to do Devki’s stuti. This stuti in the Shrimad Bhagwat is wonderful! 
The Devtas paid homage to Shri Krishna’s charan, and then they address Devki. 
‘Mother, Bhagwan has manifested in your womb, so don’t be afraid of Kansa. 
Your son will protect the Yaduvanshis.’ 


When Bhagwan manifested, Vasudevji was the first one to see Him. Devki’s 
eyes opened after Vasudev had done Bhagwan’s stuti. Devki also did darshan 
of the sakshat Narayana Bhagwan. Then she did His stuti. ‘You are the sakshat 
Brahman who stays in our hriday and shines as the lamp of the Atma. What a 
strange thing it is that the one who holds the whole world within Himself came 
into my womb! Who will believe this? | recognize You, but | also feel fear about 
what will happen if Kansa suddenly comes here.’ 


Bhagwan told them, ‘you both have done great tapasya for Me in your 
previous lives. When | came before you to give you a varadaan, you asked for a 
son like Me. However, there is nobody like Me, so how could | grant you what 
you wanted? So | came Myself.’ Then Bhagwan told Vasudev, ‘take me to 
Gokul.’ Vasudev obeyed Him. Bhagwan came back to Mathura only to kill 
Kansa. 


After the last rites of Kansa were over Shri Krishna went to Vasudev and Devki. 
He had them released from the prison Kansa had put them in. Remembering 
the four-armed form of Shri Krishna when He had manifested before them, 
Vasudev and Devki restrained themselves from embracing Him. Shri Krishna 
said, ‘Pitaji, Mataji, it was a great aparadh of Mine that | did not come and do 
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your seva. The wicked Kansa made you suffer so much, but due to My 
helplessness | was not able to help you.’ 


Vasudev and Devki were overcome with emotion when they heard this. They 
took Shri Krishna on to their lap, and began to do His abhishek with their tears! 
Their throat was choked; they could not speak. The unfathomable ocean of 
mamata is such that when the high tide of emotion rises it manifests in silence! 


On the occasion of the solar eclipse people came to Kurukshetra from all over 
the country, including Dwarka and Vraja. They met each other. Devkiji met 
Yashodaji and embraced her. She said, ‘O Yashodarani, you are the Rani of 
Vraja. You and Nandaraiji — the Raja of Vraja — have shown such friendship and 
closeness that | can never forget it. You are Krishna’s actual parents. You have 
protected Him the way eyelids protect the eyes. You brought Him up with 
tender love and infinite care.’ This scene shows Devki’s humility and large- 
heartedness. 


Once Devki prayed to Shri Krishna, ‘please bring back my dead sons from 
wherever they are. You had brought back the dead sons of Your Guru, so | 
know that You can do this.’ Shri Krishna took Balaram’s ashray and went to 
Sutal Loka where they were warmly welcomed by Raja Bali. He gave them the 
sons of Devki who had been killed by Kansa immediately after their birth. Devki 
felt a deep happiness when she saw them. 


Bhagwan Shri Krishna had manifested in His chaturbhuj form. Devki saw the 
Rishis doing Bhagwan’s stuti. She saw many miracles of His, including bringing 
back her sons who Kansa had killed so many years ago. Even after seeing all 
this, Devki felt that Shri Krishna was her son. She did not get Tattvagnan. Later 
on, Bhagwan prompted Naradji to go to Dwarka and give Tattvagnan to 
Vasudev and Devki. Then, they got Tattvagnan. 
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Yashoda. 


By the ashirvad of Prajapati Brahma, Drona — one of the excellent Devtas called 
the Vasus, and Dhara — the Prithivi - were born as Nanda and Yashoda. They 
had asked Brahmaji for the varadaan that they should get para-bhakti for 
Bhagwan whenever they were born on this earth. Prajapati Brahma said, 
‘tathaastu’, granting their wish. As a result, Nanda and Yashoda obtained 
Krishna as their son. 


Tato bhakttirbhagavati putreebhoote’ janaardane .. 
(Bhagwat 10. 8. 51) 


Yashoda is an ocean of chidaananda — the bliss of consciousness — and this 
blue lotus has bloomed in her lap — chidaanandasaraso yashodayaah krode’ 
kuvalayamivaujastadabhavat (Anandavrindavanchampu). This is a lotus whose 
fragrance no bee has got. No ripple of water has touched it. This is an ocean 
made of the Sacchidananda called Yashoda! And, the blue lotus that has 
bloomed in her lap is the Ruler of Indra, blue in color, and the son of Nanda, 
Vishnu Bhagwan Himself! 


When we want to savor the Vatsalya Rasa, Yashoda Maiya and Shri Krishna are 
the supporting factors. It is not enough to see only one; when you see the 
child, see the mother also. 


See also what the udeepan — awakening factor — is. Yashoda Maiya made Shri 
Krishna wear a vaghanakhaa — a tiger’s nail set in a pendant — to ward off evil. 
She put a black mark on His face to ward off the evil eye, and an auspicious 
yellow mark, called gorochan, on the forehead, and she is suckling Him. 


What is all this? 


It is a scene that awakens bhakti in us when we think about it. It awakens 
Vatsalya Rasa. Yashoda is vatsalya personified. Those of you who feel that 
Krishna is your son should give your attention to this. The sansara gives sukha 
at times and dukha at times, so consider only Shri Krishna to be your child. In 
any case, all relationships are believed to be true by the mana. A mother who 
believes the child to be hers, but there have been cases where babies were 
changed shortly after birth. The mother is unable to recognize her infant and 
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brings him up believing him to be her own. If the mother is unable to recognize 
the baby, we can forget about what happens later on. It is only a belief that 
‘this is my child’. 


| will tell you about the rasa of the lady who believes Krishna is her son. 


The rasa of a mother is sneha. Sneha means affection and attachment, 
sweetness and tenderness. Sneha is clinging and soothing. Now, look; even the 
elder and younger brothers of the father have sneha, the grandfather has 
sneha, and so does the father, of course. They all have sneha for the baby, but 
milk comes only to the mothers’ breast; nobody else’s. Sneha is an emotion of 
the mana. It manifests in a tangible form in the mother’s shareer. Her love for 
her son is so solid that it manifests and comes out of her breast in the form of 
milk. 


Yashoda Maiya saw the whole world in Shri Krishna’s mouth on two occasions, 
but it made no difference to her feeling that He was her son. She continued to 
suckle Him. Her love has infinite shakti. The feeling, though formless, takes on 
the form of milk. 


Saa tatra dadrishe’ vishvam jagat sthaasnu cha kham dishah. 
(Bhagwat 10. 8. 37) 


Maiya suckles her child, considering Him to be a baby. She does not feel that 
she is feeding the while world! She does not feel that her child is not an 
ordinary child; the whole world is hidden in Him. She suckles her baby with 
complete prema and undivided attention. She nurtures Him and brings Him up 
with tender love and care. This nurturing of her son is a small aalambana — 
basic support — of the darshan of Bhagwan’s vastness. 


Shri Shukadevji gives us a glimpse of Yashoda Maiya. He says: 


Kshaumam vaasah prithukatitate bibhratee sootranaddham 
putrasne hasnutakuchayugam jaatakampam cha subhrooh, 


rajjvaakarshramabhujachalatkamkanau kundale cha, 


svinnam vaktram kabaravigalanmaalatee nirmamantha. 
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(Bhagwat 10. 9. 3) 


Yashoda Maiya was robust and plump; not like the women of today. She wore 
silk garments — kashaumam vaasanh. \t is stated that Maiya’s waist was small 
but her hips were broad. Kati means a small waist, and tate’ means the portion 
below, covered by the silk, was broad. The purport of kshaumam vaasah is that 
Maiya was doing seva. 


In the rules of the aparas puja, those who cook the food that is offered to 
Bhagwan as bhoga wear silk; not cotton. Those who do Thakurji’s seva must 
have a feeling of being pavitra. There should be no lapse in cleanliness and 
purity. They wear silk when they do Bhagwan’s seva or offer bhoga. So, Maiya 
wore silk when she churned the curd to get fresh butter for Shri Krishna. Her 
efforts were for His puja. Bibhratee sootranaddham — don’t think that her sari 
is loosely tied and becomes looser as she churns the curds. No, the cord is tied 
tight and firmly. 


Putrasne hasnutakuchayugam jaatakampam cha subhrooh — there is such an 
abundance of sneha in Maiya’s hriday that milk oozes out as she churns with 
vigor to bring out the butter. 


Why? 


Because she is exerting herself. “When Shyamsundar wakes up, if He sees 
Maiya churning fresh butter He will be tempted to eat butter,’ thinks Maiya. 


‘Let Him not look at the butter first,’ thinks the milk. ‘If He looks at me first, He 
will feel tempted to drink me.’ 


However, there was some fear in the mana of the milk, and so — jaatakampam 
cha — it trembled a little. 


Rajvaakarshashramabhujachalatkankanau kundale* cha. The kankan (bangles) 
and kundal (dangling ear rings) thought, ‘why shouldn’t we also take anand? 
Maiya is singing and the churning rod is dancing, so some music is needed.’ The 
kundals swinging in Maiya’s ears give the rhythm and her kankans tinkle on her 
wrists. Svinnam vaktram — Maiya’s face is perspiring. Kabaravigalanmaalati 
nirmamantha — Maiya is not aware of her shareer. She is not bothered if it gets 
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drenched in sweat, or her facial decoration is smudged. Her Lala should have 
fresh butter to eat when He gets up. 


The malati flowers in her hair fall as she churns. They say, ‘Maiya, we are not 
fit to sit on your head; we are fit to lie at your feet.’ 


This prema is filled with Paramananda. This vatsalya of Yashoda Maiya is 
bhakti; it is seva. Oh my brother, it is prema of a very high level! It is the loftiest 
summit of prema. 


Yashoda does everything for Krishna herself; she does not delegate any work 
of His to the maid servants. Today’s modern mothers leave their children to 
their ayahs to bring up. 


Now, see another scene of sneha. Yashoda Maiya sent off the maids to do 
other tasks, and she sat down to churn the curds. She was thinking about her 
son’s childish antics as she churned. This was her daily routine — work for her 
Lala and think about Him. 


When Yashoda was busy getting out the butter Shri Krishna woke up and came 
to her. When a person is totally engrossed, with her mana, vani and karma in 
her kartavya she does not need to go to Bhagwan — Bhagwan Himself comes to 
her! Not only does He come, He also suckles Yashoda! This is the glory of 
bhakti. Bhakti makes even the nishkama sakama; it makes the Master of the 
world a thief! It binds that which cannot be bound. Bhagwan is such that He 
gets tied by the bounds of bhakti and by His bhaktas! He allows Himself to be 
tied by a rope! 


‘Drishtvaa parishramam krishnam kripayaaaaseet svabandhane ..’ 
(Bhagwat 10. 9. 18) 
Why was Maiya called Yashoda? 


All fame, all glory abides in Shri Krishna. People cross over the sea of jeevan by 
singing His glories. He is the world-wide possessor of yash. Yashoda, however, 
gave Him a glory and fame He never had before. Maiya gave Shri Krishna the 
yash of permitting Himself to be bound by a rope at the hands of a bhakta. 


Aishvaryasya samagrasya dharmasya yashasashishreyah. 
Al 


(Vishnu Purana 6. 5. 74) 
All yash abides in Shri Krishna. 


If you look at Yashoda you will also see her Lala. What is the meaning of this 
word ‘Lala’? 


Laalayate’ iti laalaa — when a child is nurtured with great love and care, it is 
called /Jaalana; and the recipient of such nurturing is called Lala. If you see 
Maiya you will get Lala. How did Maiya love Bhagwan? How did the gopis love 
Bhagwan? 


Come, my brother, let us learn something from them about prema. This is a 
teaching about prema. 


‘E kadaa grihadaaseeshu yashodaa nandage hinee, 
karmaantaraniyukttaasu nirmamantha svayam dadhi.’ 
(Bhagwat 10. 9. 1) 


E’kadaa means one day. It also means e' kam dadaati iti e-kadaa — a person 
who does the daan of the One is ekadaa. You can consider it to be an adjective 
of Yashoda! 


Who is Yashoda Maiya? 

She is the person who gives the One. 
Which One? 

Bhagwan! 


Just as a mother has her child in her lap as she feeds him, and you go and tell 
her, ‘give me your baby for a little while’, and she puts the baby into your lap — 
that is the One Yashoda gives. There is no baby like this One in the whole 
world! He is alone; there is no other like Him! Shri Krishna is called ‘One’ 
because there is nobody in the world like Him. 


And, if you want to take the One into your lap, you have to get acquainted with 

Yashoda Maiya first. She will quickly pick Him up from her lap and place Him in 

yours. That is why Yashoda Maiya’s name is e kadaa — the giver of the One. 
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She is ekadaa because she gives this ‘One’ to the gwalins who come to her 
house. 


All right, my brother, Yashoda gives her child to all; but what does she give to 
her child? 


See how dependant Shri Krishna is on prema. He is a captive of prema. Had 
Yashoda not tied Shri Krishna up, how would this be known? She tied a rope to 
His waist and He got bound! Who would have known about Shri Krishna’s 
becoming the captive of His bhaktas? It was Yashoda who gave this yash to Shri 
Krishna. 


Bhagwan is such that He gets bound if His bhakta ties Him up. He gets sold if 
His bhakta sells Him. If His bhakta beats Him, He does not summon His Chakra; 
He cries! Wouldn’t He use His weapons to counter an attack by any other? 
Here, in Vraja, Bhagwan kills without using any weapon. He sucked the life out 
of Putana. He killed Shatakasura with His foot. He throttled Trinavarta, tore 
open the body of the crane by the beak, and went into the stomach of the 
snake to kill them. There was no need to use any weapon. 


The Thakur of Vraja never used any weapon in Vraja; He may have used some 
after going to Mathura, but there was no need for weapons in Vraja. In Vraja 
He drank the milk of the cows, and became strong with the vatsalya of 
Yashoda. He used weapons only after going to the city. This is the greatness of 
Yashoda. 


One day Yashoda Maiya sent her maid servants to do various other tasks — 
grihadaaseekarmaantaraniyukttaasu (Bhagwat 10. 9. 1). One reason was that 
she wanted to do puja of Narayana Bhagwan for Shri Krishna’s benefit. 
Secondly, she wanted to prepare everything herself and feed Shri Krishna 
herself. Yashoda Maiya was convinced that no matter how lovingly the maids 
churned the curds, it was the butter she brought out that Lala liked best. 


The maid servants also wanted Lala to eat butter churned by them. So, there 

should be some yukti — some trick — by which they all felt pleased. 

‘Kaamaantaraniyukttaasu — you do this work for Lala. You tidy up His clothes. 

You make a garland for Him to wear. You arrange the chowki for Him to sit on,’ 

etc. She gave these tasks to the maid servants, so they also felt happy to do His 
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seva. She didn’t want them to think that her mamata was too strong for her to 
let anyone else do anything for her Lala. Yashoda Maiya used this yukti so that 
everybody would be content. Wisdom and intelligence are needed. Nothing is 
achieved without buddhi. 


‘Nandage hinee’ means the mistress of Nanda Baba’s house, the Maharani. 
She is the indicator of the future. It is said, ‘aanandage‘hinee’. Yashoda 
Maiya’s shareer is an abode of anand. When she ‘nirmamantha svayam dadhi’ 
— churns the curds herself — she is filled with anand. There is never any gloom 
in her hriday. She is filled with anand when she suckles her Lala. She brought 
out the butter with anand, and it is her anand that fills Shri Krishna’s jeevan. If 


the mother is happy the child remains happy. 


Yashoda ‘svayam dadhi nirmamantha’ — churns the curds herself — svayam. 
The word svayam is the life of this shloka. The Maharani is doing this task 
herself. This indicates that she doesn’t need to do this work; she has many 
maids who she can delegate it to, but she does it herself because of her prema 
for her son. Yashoda Maiya churns the curds with her own hands to get fresh 
butter for her son. 


Later, in this same episode, we get a glimpse of Yashoda Maiya’s good- 
heartedness. As Maiya churned the curds, she kept an eye on the fresh milk 
that was being heated over the fire. It began to rise and was about to boil over. 
Look, Bhagwan’s yash and His compassion are both in Yashoda. People may say 
that Yashoda Maiya’s son is heard-hearted; He clung to His mother, not 
bothered about the poor milk flowing over and getting burnt by falling into the 
fire. This would not be in keeping with Shyamsundar’s yash and nature. 


Maiya’s eye fell on the milk. She picked up Shri Krishna from her lap and placed 
Him on one side, and went to take the vessel of milk off the fire. It is a 
beautiful description. 


When Uddhava got onto his chariot and came to Vraja, Nanda Baba was very 
happy to meet him. He described Shri Krishna’s leelas, and asked about 
Uddahavji’s news. Yashoda Maiya was sitting with them, but she was silent. 
Tears came into her eyes as she remembered each leela of Shri Krishna, and 
milk began to ooze from her breasts. 
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Yashodaa varnyamaanaani putrasya charitaani cha, 
shrinvantya shroonyavaastraashkeet sne +hasnupayodharaa. 
(Bhagwat 10. 46. 28) 


On the occasion of the solar eclipse Rohini and Devki met Yashoda at 
Kurukshetra. They said to her, ‘Vrajeshwari Yashodarani, you have behaved 
with us with such true friendship and closeness that we can never forget it. 
You and Nandaraiji are the actual mother and father of our Balaram and 
Krishna. You have guarded them the way the eyelids guard the eyes. You 
brought them up with immense love and care.’ 


Yashoda Maiya had vatsalya-bhava for Shri Krishna. The glory of this motherly 
love is such that Shri Krishna is indebted to Yashoda Maiya forever and ever. 
She suckled Him and she also took up a cane in her hand to frighten Him! He 
cried! Out of prema He allowed Himself to be tied up by her. 
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Shri Radha. 


Shri Radharani is not mentioned by name in the Bhagwat, but she is Shri 
Krishna’s aahlaadini shakti — His power to delight. Shri Krishna is the principal 
character propounded by the Bhagwat. In essence Shri Radharani is His all-in- 
all, and therefore, | will tell you something about her. 


What is Shri Radharani? 


‘Aaraadhikaa raadhikaa’ — Radha is aradhana, she is worship. She is Shri 
Krishna’s sole Beloved. A person who loves Shri Krishna with total and single- 
minded devotion is Shri Radha. 


There is a description that there is a sea of anand. Waves rise up in this sea. 
One wave comes from the left and another from the right. One is Radha and 
one is Krishna. The waves come together, and the left wave becomes the right 
wave and the right wave becomes the left wave. Radha becomes Krishna and 
Krishna becomes Radha. They meet again, and Krishna becomes Radha and 
Radha becomes Krishna again. In this way they let go of their individual forms 
and frolic together. 


Naradji has called this, ‘triroopabhanga-poorvakam’ — breaking the three 
forms (gross, subtle and causal forms of the gross shareer). Who is the rasik in 
this, what is the rasa, and who is the rasya, meaning, who is the one who 
savors, what is the sweet essence, and who is the one who is savored, here? 
Here, the rasik, rasya and rasa are not separate, but the play goes on. 


Thus, the two forms that are Radha and Krishna are two waves in the sea of 
prema. Prema is the Brahman. It is madhu. What is its substance? 


It is to merge and separate; to separate and merge. It is to move away and 
come together; to come together and move away again. It is to weep fifty 
times and day and laugh fifty times a day. 


In the Paramartha the naam is obtained first and the artha comes later. Give 
your mind to this and understand it properly. This is why a sadhak is first given 
a mantra, and then he gets the substance. The artha is Shri Krishna and the 
naam is Radha; the artha is Radha and the naam is Krishna. The Parabrahm 
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whose naam and artha they are, is one. That One is the Rasa-Brahman, the 
Prema-Brahman, and the Anand-Brahman. 


Radha is fair and Krishna is dark. Radha is female and Krishna is male. One is 
called ‘Radha’ and one is called ‘Krishna’. One is the lover and one is the loved. 
The Brahman in them, however, is one. The Rasa-swarup Paramatma in both is 
one. 


Unless you do aradhana of Shri Radharani you can neither understand nor 
attain the sweet, dark ocean that is Shri Krishna. 


The word vrindaa has three meanings. One is the tulsi plant, the second is the 
sakhi called Tulsi, and the third is Radharani. Radharani is the Mistress who 
rules Vrindavan. Nobody can come into, or stay in Vrindavan unless she 
permits it. 


Anaaraadhyaraadhaa padaambhoja yugamam. 


If anybody wants to get the rasa of Vrindavan without doing the aradhana of 
Radharani’s feet, he cannot succeed. 


In one of his songs Suradasji Maharaj has said, ‘why does Shyamsundar wear a 
pitambar? Shyamsudar’s shareer is blue, like a sapphire. Radharani is hidden 
under the curtain of this blueness, but the brightness of her prema shines 
through it. Her luster is not hidden by the blueness of His shareer, and so 
Bhagwan covers it with His pitambar, to hide it.’ 


Why? 


‘In case the gopis drink in that beauty. Prema increases when it is kept hidden. 
If exposed, people see the prema and some evil eye may get cast on it. That is 
why it is said that prema should be kept hidden. 


One day Bhagwan dressed up as a gopi. He became sanvari sakhi (lady friend 
who has a dark complexion) and went to Radharani. ‘l am a Devi from Swarga. | 
have come to ask you to save me from my dukha.’ 


‘What is your dukha?’ asked Radharani. 
‘| hesitate to tell you because you won’t believe me.’ 
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‘Just tell me and see.’ 

‘Ever since | came to Vraja, this boy — Shyamsundar, the son of Nanda — 
De‘kho ree yah nanda kaa chhoraa barchheen maare’ jaataa hai, 
barchheen see tirachhee chitavana se’ painee chhuree chalataa hai.’ 


(Just see — this youngster of Nanda stings me like a bee. His sideway glances 
cut my mana like a sharp knife.) 


is always after me! He won’t let me sleep, nor sit in peace, nor go anywhere. 
He harasses me a lot; he is very unfair to me.’ 


Radharani said, ‘sakhi, you are lying. Nanda-nandan Shyamsundar — who is my 
heart’s Beloved — doesn’t even look at anybody but me.’ 


Sanvari sakhi said, ‘No; one day | was taken in by him, sakhi. The fact is that he 
won’t let any gopi within these ten surrounding villages stay in peace. He keeps 
harassing us all.’ 


A discussion on prema began. 


Pre‘maadvayo rasikayorapi deepa eva_ hridve’shma _ bhaasayati 
nishchalame ‘va bhaati, 


dvaaraadayam vadanatastu_ bahishkritashche‘nnirvaati sheeghramathavaa 
laghutaamupaiti. 


Radharani told the sanvari sakhi, ‘prema is like the flame of an oil lamp that is 
always burning bright in the Mandir of the hriday. However, when it comes out 
into the open, through the gateway of the mouth, it flickers or goes out 
because of the breeze outside. Therefore, sakhi, prema is not something to be 
proclaimed publicly.’ 


Shyamsundar also keeps His prema hidden. And, the radiance of prema in His 
shareer is kept concealed beneath the pitambar He wears. Many people are 
attracted just at the sight of His pitambar; they don’t even know what lies 
hidden under it. 
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Vibhrat vaasah kanakakapisham — Suradasji has said that Radharani loves the 
color blue because it is the color of Shri Krishna’s shareer. That is why she is 
mostly dressed in blue. Shri Krishna loves the color yellow, because Shri 
Radharani’s shareer is of a golden yellow hue. That is why He wraps Himself in 
His pitambar, a golden yellow stole, wherever He goes and whatever He does. 


Radharani had a tame peacock. It is said that there is nothing special about a 
peacock. It walks shakily; its cry is raucous and frightening. The food it eats is 
nothing to be appreciated. Then, what was special about Radharani’s peacock? 


There was nothing special about Radharani’s peacock, but it was attached to 
His Beloved! She would call out to it, ‘mor, mor’. (A peacock is called mor in 
Hindi. In colloquial Hindi mor also means ‘mine’.) 


Jaba te hoyeehain pakshadhara taba te’n kahain saba ‘mora’. 
Since when has the peacock been called ‘mor’? 


Ever since Bhagwan became pakshadhara by wearing a peacock feather on His 
head, everybody started to call the peacock ‘mor’. So, the bird called ‘mor’ by 
Radharani can eat snakes and its cry can be raucous, but its connection with 
His Beloved makes it important to Shri Krishna. He picked up its feathers from 
the ground and wears them on His head. 


What is this feather of the mor? 


In one of the books of Tantra it is written that Radharani’s eyes were very 
large, like the eyes on the feathers of peacocks. When Shri Krishna saw a 
peacock, its feathers reminded Him of the eyes of Shri Radharani. He wears the 
peacock feather on His head, hoping Radharani will notice it. 


‘Pichham raadhe ‘kshanaprabhad’ — this peacock feather is like Shri Radharani’s 
eyes. Shri Krishna wears it on His head in the hope that it will catch her eye. 


What if He can’t find a peacock feather? 


’Radhe ‘kshanaprabhaa’ — Radharani’s peacock was adorable. When Shri 
Krishna played His flute, the peacock danced. Some of its feathers fell off as it 
danced. Bhagwan would gather them up and wear them on His head. ‘The mor 
has given Me an award!’ He said. 
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One day, Shyamsundar went and sat on a large rock that was jutting out high 
on the Govardhan. He had an urge to sing. He began to chant ‘Radha, Radha, 
Radha.’ It sounded like ‘dhaaraa, dhaara, dhaara’. Dhara means a flowing 
stream. His chitta vritti flowed towards the one called ‘Radha’. The dhara in the 
shareer goes from the lower to the higher. If you see it from above it seems to 
be Radha. This is the swarup of aradhana. If your merge into your Swami, then 
SOC... .ecesseees Radha! Radha! Radha! 


Shri Krishna became totally engrossed in singing Radha’s name. His song was 
so enthralling that the three worlds — the earth, Swarga and the nether world — 
began to get immersed in it. Saraswati was captivated by it. She got up and 
came before Bhagwan Shri Krishna. 


When Shri Krishna opened His eyes, He saw Saraswati instead of Radha. 
Saraswati saw that there is no prema in Shri Krishna’s eyes for her. Shri Krishna 
wanted the Ahladini-shakti; how could He be satisfied with Gnan-shakti? 
Saraswati is Gnan-shakti and Radha is the Ahladini-shakti. 


‘Devi how is it that you have come here?’ asked Shri Krishna. 
‘Accept me as Your dasi,’ said Saraswati. 


Immersed in the dhyana of Radha, Shri Krishna disdained Saraswati. ‘Run away 
from here,’ He told her, ‘go away.’ 


The shock of being rejected turned Saraswati into an inert baansa — a bamboo 
plant. She desired a taste of Shri Krishna’s lips, from which the nectar of 
‘Radha, Radha’ flowed so enchantingly. So, she became a baans, and a 
baansuri — a flute — began to play in Vraja. 


Shri Krishna took the bansuri in His hands. 
What did He give it? 
He gave it the prasad of that Ahladini. 


Shri Radha is Shri Krishna’s only, undivided Beloved, and Shri Krishna is 
drenched in her excessive prema. 


Here is one more example of their prema: 
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Vaamabagahukritavaamakapolo valgitabhruradharpitave ‘num 
komalaangulibhiraashritamaargam gopya eerayati yatra mukundah. 


(Bhagwat 10. 35. 2) 


‘Vaamabaahukrita vaamakapolo’ — Bhagwan’s left cheek is tilted towards His 
left arm; His face is tilted to the left, towards Shri Radha. His eye is turned 
upwards. This tilting to the left indicates His respect for His Beloved. ‘I keep My 
head high before the world, but | bend it to you.’ 


Shri Krishna wants to get Shri Radharani’s prema. He tilts His head towards her. 
This shows His submission to her. It is a sign of humility. 


Bhagwan’s eyebrows are raised. What does that indicate? 


Bhagwan Shri Krishna was inclined towards Shri Radha and He looked at the 
Devis of Swarga. He raised His eyebrows. Just see the significance. Bhagwan 
Shri Krishna is so captivating that the Devis of Swarga are attracted to Him. The 
raising of His eyebrows shook The Brahmaloka, and He bends towards Shri 
Radha. This is a method to draw Shri Radharani’s prema towards Himself. 


Komalaangulibhiraashritamaargam gopya eerayati yatra mukundam. 
(Bhagwat 10. 35. 2) 


Then He picked up the bansuri and placed it on His lower lip. Look, Bhagwan 
Shri Krishna has great skill in the art of music, and He has the capacity to 
attract the Devis of Swarga, and He shakes the realm of Brahma by the lifting 
of His eyebrows. Such is His aishwarya and beauty, and He bends His head to 
Shri Radharani. 


There are three valleys of prema in Shri Krishna’s leela. One is Rukmini’s 
prema, the second is the prema of His other wives, and the third is the prema 
of the gopis, which includes Shri Radharani’s prema. Shri Krishna was never 
separated from Shri Radharani’s prema for even one moment. 


One poet has written that Bhagwan Shri Krishna was sitting beside the flowing 

Yamuna in Mathura one day. He saw a golden yellow lotus flowing towards 

Him. He felt so attracted to it that He went into the water and picked it up. 

When He inhaled its fragrance it reminded Him of the fragrance of Shri 
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Radharani’s shareer. Shri Krishna became so emotional that He was close to 
fainting. 


Uddhavaji was with Him at that time. He asked Shri Krishna what made Him go 
into such a state. Bhagwan caught him by the hand and took him to a secluded 
spot. ‘You are My companion,’ He said. ‘I have no secrets from you. Go to 
Vraja, and give My message to the gopis who are distressed because of being 
separated from Me. Release them from their suffering.’ 


It was after this that Uddhavaji went to Vraja. 


When Bhagwan left Vraja and went to Mathura the gopis’ anguish was such 
that they began to lose consciousness. Bhagwan took them to Surya Devta, so 
that Surya could explain everything to them. Later, Surya gave them to Satrajit 
who was his bhakta. Satrajit gave his daughter Satyabhama to Shri Krishna in 
marriage. 


Satyabhama was a form of Radhika, the daughter of Vrishabhanu incarnate. 
When she took on the form of Satyabhama she forgot the past. This is how Shri 
Radharani was chosen to be the wife of Shri Krishna as Satyabhama. 


The rasiks say: 
Thaakura nandakishora hamaare’ thakurain vriabhanu dulaaree. 


(The son of Nanda is our King, and the darling daughter of Vrishabhanu is our 
Queen.) 
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The Gopis. 
What are the gopis? 


One who savors the rasa of Shri Krishna Bhagwan with the indriyas is called a 
gopi. She does not do His dhyana with her mana; nor does she do vichar about 
Him with her buddhi. She does not establish Him as the sakshi who sits within 
and observes everything. A gopi drinks with her senses, the rasa of the 
Paramatma, with open eyes. That is why she is called a gopi. 


The Shrutis are called the gopis, the vrittis are called the gopis, and Ida and 
Pingla — the channels of subtle energy in the body — are also called the gopis. 
When people read these books without the guidance of a knowledgeable 
person they come to the wrong conclusions. 


The gopis’ prema for Shri Krishna is not the prema of this world; it is sublime! 
Prema is not to be spoken about with all and sundry. The gopis are called the 
gopis because they are able to keep their prema hidden from the eyes of this 
world — gopanaat gopikaa. They conceal their prema for Shri Krishna, and they 
also hide His aishwarya. They don’t allow it to be seen. 


When the gopis heard that Yashoda has got a son, they were overjoyed. Until 
then, they had not bothered to dress up elaborately. On that day however, 
they ‘vastraakalpaanjanaadibhih’ (Bhagwat 10. 5. 9) wore gorgeous garments, 
beautiful jewelry, and elaborate face decorations. ‘Navakumkumakimjalaka’ 
(Bhagwat 10. 5. 10) — the kumkum looked lovely, like fresh pollen of a lotus 
flower. Look, this is the description given by Shukadevji Maharaj. 


Somebody asked a Mahatma, ‘why does Shukadevji Maharaj give such detailed 
description of the gopis?’ 


The Mahatma told him, ‘just walk behind the gopis for a little while. Then, you 
will understand. If you walk behind the gopis for some time you will obtain 
Bhagwan. However, if you walk behind the women of the world you will get 
asakti for the vishays.’ 


The gopis would look at the child, touch Him, and say, ‘chiram paahi‘ (Bhagwat 

10. 5.12). The meaning of this is, ‘be our Raja always, and protect us.’ They 

were always brimming with joy. They would surround any passerby and drench 
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him with powdered turmeric, oil and water — janamunjaguh’ (Bhagwat 10. 5. 
12); ajanmunjaguh — whether the person was old or young. The gopis 
surrounded every person they met, saying, ‘we won’t let you go till you dance 
a little for us!’ 


Regarding Putana it is said that Putana is avidya — ‘pootanaapi nayati’. She 
would steal little babies. Kansa sent her to Gokul to kill the baby Krishna. She 
dressed beautifully, and came to Gokul looking for Nanda Baba’s palace. She 
saw the palace and went it. She saw the little baby Shyamsundar lying on the 
bed. She felt anand when she saw His sublime beauty. She picked Him up and 
took Him onto her lap. Bhagwan shut His eyes. Putana thrust her poisoned 
nipple into Shyamsundar’s mouth and He began to suck. He sucked so hard 
that her prana began to get pulled out of her shareer. ‘Munch! Munch!’ she 
cried out. ‘Let go! Release me!’ 


Bhagwan said, ‘Putana, | have learnt to catch, but | have not learnt to let go, so 
how can | let go of you?’ Then Putana died and fell down. 


When the gopis saw Putana’s huge shareer fallen on the floor, with Lala 
playing on top of it without any sign of fear, they ran forward fearlessly and 
picked Him up. Then they began to pray for Him to be protected by chanting 
Bhagwan’s names. First, they applied the dust of a cow’s hooves on Him. Then 
they bathed Him in cow’s urine. They put a tilak of cow dung on His forehead. 
Then they circled a cow’s tail over Him. 


‘Avyaadajoanghri manimaanstava jaanvathoroo’ (Bhagwat 10. 6. 22). ‘May 
Bhagwan, who wears a priceless gem protect you. May the unborn Paramatma 
protect your charan. May Achyut protect the area below your waist, and 
Hayashira protect your stomach. May Vaikunth protect you when you walk, 
Madhav protect you when you sleep, and Govind protect you when you play. 
May Shripati protect you when you sit, and the Yagna-bhokta protect you 
when you eat. May you be protected from all the evil powers like the Dakini, 
Bhoota, Preta, Pishacha, Kotara, Revati, Jyeshta, Putana, and others.’ 


The greatness of the Vatsalya-bhava is actually beyond description! 


Yashoda told the gopis, ‘all these years | never got a son due to my bad 
fortune. Now, | have got this boy in my old age because of your good fortune. 
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This is not my son; he is your son.’ Then Yashoda Maiya placed him before 
each gopi turn by turn saying, ‘he is your son’. The gopis lovingly took Him into 
their laps. 


Bhagwan did many leelas as a child. Seeing them, ‘vatsairitastata 
ubhaavanukrishyamaanau — pre’kshantya_ ujjhitagrihaa _jahrishursantyah’ 
(Bhagwat 10. 8. 24) — the gopis forgot all about their own homes. Their 
eligibility for their domestic duties ended, and the darshan propounded by 
Vedanta began. 


Yahrishurhasantyah’ — the gopis saw the leela of Shri Krishna and laughed. 
They show the Paramananda that the objects of their houses are not being use 
for Him, but the objects in Yashoda Maiya’s house are being used for Shri 
Krishna. It was like the gopis’ giving up their own tasks in their own homes. 


Bhagwan now began to walk, instead of crawling. He played with other little 
children in a way that gave great anand to the gopis. 


One day the thought came to the gopis, that if only Lala would come and do 
some mischief in their houses, the way He does with Maiya, how delightful 
that would be! Perhaps it is this wish that became the cause of butter getting 
stolen from their homes. How can | say? | am with Shukadevji, who says 
clearly, ‘| have never seen Sri Krishna stealing butter from any gopi’s house. | 
have only heard that the gopis went and complained to Yashoda Maiya. 
Yashoda said, ‘these wicked gopis cast all kinds of aspersions on my Lala!’ 
Therefore, the responsibility of the accusation is that of the gopis; not Shri 
Krishna’s.’ 


Krishnasya gopyo ruchiram veekshya kaumaarachaapalam, 
shrinvatmaah kila tanmaaturiti hye chuh samaagataah. 
(Bhagwat 10. 8. 28) 


The fact is that the gopis came in groups to look to Shri Krishna for the comfort 
of their own eyes! However, instead of speaking the simple truth they made up 
all kinds of excuses. 


Vatsaan munchana kvachidasamaye’ kroshasanjaatahaasah. 
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(Bhagwat 10. 8. 29) 


‘Yashodaji,’ said the gopis, ‘your Lala comes and frees our calves. They drink up 
all the milk in the cows’ udders! Our scolding has no effect on your Lala — He 
just smiles — kroshasanjaatahaasah! He eats up the tasty curds we have set.’ 


‘Maiya!’ say the gopis, ‘up to now there are many excellent methods of Yoga in 
this sansara. We have read about them and heard about them. People say, ‘I 
am a Rajayogi’, or a Mantrayogi, or a Layayogi, or a Hathayogi. Our Yoga 
Shastra has Poorna-Yoga, Raja-Yoga, Maharaj-Yoga, Maharajidhiraj-Yoga, 
Adhiroodha-Yoga etc. Many forms of Brahm-Yoga are spoken of. Your son, 
however, is the Acharya of a new kind of Yoga — kalpitaih stoyayogaih 
(Bhagwat 10. 8. 29). He has created the stye ya yoga — the Yoga of a thief!’ 


Please understand the feeling hidden behind the words of the gopis. The fact is 
that all the Yogas that are practiced are dominated by the tvam-padartha — the 
substance that is you, meaning, the Atma within. The eight steps of the 
Ashtanga Yoga — asana, pranayam, yama, niyam, pratyahar, dharana, dhyana, 
and Samadhi — who does them? 


A manushya does them, and therefore, they are the tvam-padartha. Shri 
Krishna’s chaurya (stealing) Yoga, however, connects you to Him, through His 
stealing! It is not the tvam-padartha; it is the Tat-padartha. It is the substance 
that is the Tat — the Brahman. In this, the jeeva doesn’t have to do anything. 
Bhagwan Himself comes and steals the butter that symbolizes the prema in the 
hriday. It is Bhagwan who does everything. 


The gopis would come to Yashoda with complaints about Krishna, and Krishna 
would stand there looking the picture of innocence! The gopis would say, ‘this 
Lala of yours does all kinds of mischief outside, but before you He seems to be 
goodness personified!’ 


Ste yopaaye rvirachitakritih suprateeko yathaaahaste . 
(Bhagwat 10. 8. 31) 


The gopis went on saying all this as they watched Shri Krishna’s frightened 

face, and Yashoda surreptitiously watched the fear on her Lala’s face. There is 

something else in the mana of the gopis, and what they say is something else! 
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When they come to Maiya their actual purpose is to see Shyamsundar, but 
they complain about Him as their excuse for coming. Their mana says, ‘He is or 
Beloved. Let us go and see Him under some pretext or another.’ This is the 
nature of prema. 


Ittham streebhih asbhayanayanashreemukhaalokineebhih. 
(Bhagwat 10. 8. 31) 


Actually, the gopis are doing the darshan of sabhayana Shri Krishna — the 
frightened eyes of Shri Krishna! Their purpose is only to get the darshan of Shri 
Krishna. Their taunting Maiya is merely their womanish nature. They show 
something and have something else in imnd! 


Ahe'riva gatih pre ’mnah svabhaavakutilaa bhave t. 
(Ujjval Neelmani) 


Prema moves in a crooked manner, like a snake, because the Dharma of prema 
is different. 


Describing Bhagwan’s leelas Shukadevji speaks about how Shri Krishna dances 
to the clapping of the gopis. He also sings, sometimes, when they ask Him to. 


Gopeebhih stobhitoanrityad bhagavaan baalavat kvachit. 
(Bhagwat 10. 11. 7) 


Bhagwan makes the whole world dance! He made Hari (Vishnu) dance — vidhi 
hari shambhu nachaavana hare’ (Ramchiritamanas). He makes Brahma, Vishnu 
and Shankar dance. Maya dances at His nod. At times, He dances because He 
feels like dancing — ‘naachahin nija pratibimba nihaaree’ (Ramchiritamanas). 
He would look at His reflection in the mirror and dance. 


Today, however, when His bhaktas said, ‘dance, Lala, dance’, He began to 
dance. The gopis said, ‘dance, Lala, dance — you will be given a ball of butter’. 
The child dances even more enthusiastically at this. 


One sakhi saw this and told another sakhi — 
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‘Shrunu. sakhi kautukame’kam  nandanike’‘taangane’ mayaadrishtam 
godhoolidhoosaraangah nrityati ve daantasidhaantah. 


Oh sakhi, He is a child and His body is covered with the dust of the cows’ 
hooves. He is dancing to please the gopis. But, do you know who He actually 
is? He is the principle incarnate of Vedanta!’ 


The jeeva got exhausted searing for the Brahman in the branches of the tree of 
Vedanta, but couldn’t find Him. Now He is found!’ 


Where? 
‘At the border of a gopi’s sari!’ 


Varamimamupade ‘shamaadriyadhvam nigamavane shu 
nitaantachaarakhinna, 


vichinuta bhavane ‘shuvallaveenaamupanishadarthamulookhale’ nibaddham. 
(Shrikrishnakarnamrita 2. 28) 


The author of Shri Krishna Karnamrita has written, ‘don’t look for the meaning 
of the Upanishads in the jungle of Vedic texts. Look for Him in the cowshed of 
the gopis. Look — He is there, tied to the ukhal!’ 


Shri Krishna is tied to the pounding stone with a rope at His waist. The 
Bhagavad-rasa is such that if once you get a taste of it, you won’t need to make 
any effort to get vairagya. As soon as you get bhakti all the worldly objects 
become insipid. 


Brahmaji used Maya on Bhagwan, so he had to suffer. Brahmaji says, ‘these 
cows, and gopis of Vraja — who drank Your milk — are fortunate indeed, 
because You became their child when you drank their milk. Else, You are not 
satisfied with even great Yagnas!’ 


Aho bhaagyamaho bhaagyam nandagopavrajaukasaam, 
yanmitram paramaanandam poornam brahma sanaatanam. 


(Bhagwat 10. 14. 32) 
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What happens in this world is that the jeevas do Bhagwan’s bhakti. They 
develop a Madhur-bhava for Bhagwan — meaning, they consider Him to be 
their sweetheart. In Vraja, however, just the opposite happens. ‘Yanmitram’! 


‘Trimidaa sne‘hane” is the root from which the word ‘mitra’ — meaning friend 
— is made. The meaning of this is that the Paramatma Himself shows affection 
by saying, ‘you are My Maiya’ and ‘you are My Beloved’. Brahmaji says that the 
glory of these dwellers of Vraja is unique! 


Look; nobody looks at the moon on the fourth day of the lunar month of 
Bhadra. It is a famous adage that anyone who does is gets a bad name due toa 
false accusation. ‘Tajaoo chautha ke’ chaanda kee naayee’ — avoid him the way 
you avoid the moon on the chauth. 


A sakhi in Vraja went up to the terrace of her house on that night, with a plate 
of the items for puja. She offered oblations to the Chandra Devta, saying, 
‘please do kripa on me.’ 


Naradji said, ‘Oh, you foolish woman! What are you doing? Your reputations 
will be damaged.’ 


Chandravali told him, ‘Naradji, keep quiet! That is exactly what | want! In Vraja 
the sakhis are respected because Shri Krishna flirts with them and chases one 
of them. He asks her to meet Him secretly under the kadamb tree — ‘kadamba 
tale’ aa jaayiyo kateele kaajala vaaree’. He praises her eye-makeup and tells 
her to meet Him under the kadamb tree. 


People speak ill of me because Shri Krishna doesn’t cast slanting glances at me. 
Under the circumstances, if | get a bad name even falsely, | will feel proud. | 
will tell people in the village that |, too, am something! 


‘Mithyaaapavaadavaachasaahya bhimaanasiddhih.’ 
‘And so, Naradji, even if my name is smeared falsely, let it!’ 


Brahmaji says, ‘adyapi yatpadarajah shrutimrimyame va’ (Bhagwat 10. 14. 34) 
— the Shrutis seek the dust of the gopis’ feet even today.’ 


Why? Why don’t they seek the dust of Shri Krishna’s feet? 
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The answer is that there is a difference in the investigation of the Shrutis and 
the investigation of the gopis. 


What is the difference? 


Na vaa are’ patyuh kaamaaya patih priyobhavatyaatmanastu kaamaayapatih 
priyo bhavati, na vaa are’ jaayaayai kaamaaya_ jaayaa_ priyaa 
bhavatyaatmanastu kaamaaya jaayaa priyaa bhavati. 


(Brihadaranyaka Upanishad 2. 4. 5) 


The Shrutis say, ‘our prema for others is not for their sake; it is for our own 
sake. In the case of the gopis of Vraja, they have established a different 
standard of prema altogether in this srishti. They don’t have prema for Him for 
their own pleasure; they have prema for Him because they want to do His seva 
and give Him sukha.’ 


When Uddhavaji told the gopis, ‘O gopis, if you tell me to do so, | will go at 
once to Shri Krishna. | will catch Him and bring Him to you forever.’ 


The gopis told him, ‘Uddhavaji, please don’t say that! If Shri Krishna comes 
back to us there is no doubt that we will great sukha. However, if coming here 
results in the slightest harm to Him or His wishes that is not acceptable to us. 
If, by coming here, His purpose is adversely effected in the slightest degree let 
Him never come. We will die slowly, taking eons to die, because of the pain of 
being separated from Him, but the purpose of our janma is to give sukha to 
Him; not be the cause of His slightest discomfort.’ 


Brahmaji says that it is because of this abounding prema for Shri Krishna that 
the gopis are held in such high regard. Even the Shrutis long for the dust of 
their feet. 


Bhagwan killed Dhenukasura and came to Vrindavan along with Balaram and 
the other gwaal-baal, in the evening. 


Tam gorajashchhuritakuntalabaddhabarhavanyaprasoona — ruchare ‘kshana- 
chaaruhaasam, 


ve num kvanantamanugairanugeetakeerti gopyo 
didrikshitadrishoabhyagaman same taah. 
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(Bhagwat 10. 15. 42) 


Shri Krishna’s shareer is dusty with the dust of the hooves of the cows. A 
peacock feather adorns His crown and beautiful wild flowers are tucked in His 
hair. His eyes are filled with love and a slight smile plays on His lips as He plays 
His flute. At the sound of the flute the gopis come running out of Vraja. Their 
eyes had been thirsting since long for a glimpse of Shyamsundar. 


This shloka creates a beautiful word-picture, arousing the Shringar-rasa — the 
sweet emotion of romantic love. It is said to contain all nine rasas like motherly 
love, fear, compassion, humor, valor, horror, etc. Shri Krishna’s shareer is very 
delicate to look at, and it is dusty, decorated with flowers and a peacock 
feather. ‘Ruchire kshana’ — He is very attractive. ‘charuhaasam’ — His smile is 
enticing. He plays the flute and the gwaal-baal sing His glory. 


The gopis come running to see this scene. It is said that the eyes of all the gopis 
simultaneously developed an itch. 


Why did this happen? 


This happened because didrikshaa is in their eyes. Didtiksha means a longing 
for the sight of their Beloved. 


But longing is in the mana; not in the eyes. 


The gopis, however, are such that didriksha is in the mana as well as in the 
eyes. 


The desire to look at Shyamsundar arose in the eyes of the gopis. They became 
desperate to get a glimpse of Him. They drank in the rasa of the pollen of His 
lotus-like face with eyes as avid as bees. They absorbed the beauty of His noble 
face and entered into the house of Bhagwan. 


When the gopis heard the sound of Shri Krishna’s flute all their worldly desires 
left the; only the desire for Shri Krishna awoke in their hriday — ve nugeete’ 
smarodayam. Then, as they thought about Him they had a yearning for Him. It 
was as though He came and stood before their eyes. They told Him mentally: 


Barhaapeedam _natavaravapuh_ karnayoh’ karnikaaram — bibhradvaasah 
kanakkapisham vaijayantim cha maalam, 
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randraan ve’noradhara sudhayaa poorayan gopavrindaih vrindaaranyam 
svapadaramanam praavishad geetakeertih. 


(Bhagwat 10. 21, 5) 


‘Shri Krishna is entering Vrindavan along with the gwaal-baal. He has a peacock 
feather on His head. Yellow kehari flowers are tucked over His ears. A beautiful 
golden yellow pitambar flutters on His chest, and He is wearing a lovely garland 
of fragrant multicolored wild flowers. He fills the holes of the bansuri with the 
nectar of His lips. The gwaal-baal all follow Him, singing His glory. Our 
Vrindavan is superior even to Vaikunth! It has become even more charming 
because of Shri Krishna’s footprints!’ 


The music in the gopis’ hriday comes to their lips. When the bhava of romantic 
prema — the Shringar-rasa — arises in the hriday, it pervades the one who 
desires the Beloved. Whether this bhava is awoken by romantic prema, by 
pangs of separation, or compassion when a quarrel leads to pathos in prema, it 
is overwhelming. 


The gopis began to tell each other: 


Akshanvataam falam idam na param vidaamah_ sakhyah_ pashoonanu 
vive shayatarvayasyaih, 


vaktram vraje shasutayoranuve ‘nu jushtam yairvaa 
nipeetamanurakttakataakshamoksham. 


(Bhagwat 10. 21. 7) 
‘O sakhi, the fruit of having eyes is not the Sakshi. It is not dhyana.’ 


In that case, why are we given eyes? Have we been given eyes to see the 
sansara? 


‘No-no! The eyes are not given to us to enable us to see the sansara. Our eyes 
are for looking at Shyamsundar. Their purpose will be fulfilled only when we 
get His darshan.’ 


After that, the gopis began to get Shri Krishna’s darshan everywhere. 
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‘O sakhi! Can there ever be divisions of caste where bhakti is concerned? 
Certainly not! There are bhaktas even among the tribal people and cows. 
Wherever Bhagwan is, wherever His touch is, His bhaktas are there. It is the 
nature of all beings that are born, to have prema.’ 


This is how the gopis talked when Shri Krishna was away grazing the cows 
during the daytime. They while away the time in talking about His nature and 
habits. 


When autumn came the gopis — who were the daughters of Vraja ruled by 
Nanda — started a puja and vrata of the Katyayini Devi. They would bathe in the 
Yamuna early morning, offer flowers, and pray. ‘O Devi! We bow down at your 
feet. Please make Nanda-nandan Shri Krishna our husband.’ 


Nandagopasutam de vi patim me’ kuru te’ namah. 
(Bhagwat 10. 22. 4) 


This is the episode of the Cheer-haran, when Bhagwan stole the garments of 
the gopis when they were bathing in the Yamuna before doing puja of the 
Devi. ‘Cheera harana’ — stealing garments — means aavarana-bhanga, the 
breaking of the covering of ignorance that hides the Atma. Keep in mind that 
the sakshatkara means a direct personal experience without the use of the 
senses, that the Brahman and the Atma are one. This experience comes only 
after the covering of nescience is removed. If the covering remains there is no 
sakshatkara. If a mother doesn’t remove her blouse how can she feed her 
baby? How can a husband and wife unite if they keep themselves covered? 


In the same way, avidya is the avaran, the curtain between the Brahman and 
the jeeva. Nobody can experience the oneness of the Brahman and the Atma 
unless this avaran is removed. Where a person experiences this rasa, avaran- 
bhanga is inevitable. That is why Bhagwan did the avaran-bhanga of the gopis 
when He stole their garments, and gave them the varadaan, ‘the desire with 
which you did upasana of the Devi will be fulfilled. Now, go back to your 
homes.’ 


One point to keep in mind here is that Shri Krishna was not alone at the time of 
the cheer-haran; all His companions, the gwaal-baal were with Him. They were 
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the brothers and nephews of the gopis whose garments He stole. The 
circumstances thus became favorable for the Raas-leela, and the preparation 
began. 


The books of Dharma are with the Brahmins. They come forward with approval 
or objection whenever anything is done. This is why an incident was created to 
impress them and get their support. 


Balaramji and Shri Krishna went to the forest every morning to graze the cows, 
accompanied by the gwaal-baal. One day they went towards Mathura. It was a 
hot day. The sun shone relentlessly. They let the cows drink their fill and they 
also washed and drank the cool water of the Yamunaji and refreshed 
themselves. Some of the gwaal-baal came up to Shri Krishna and said, ‘water is 
not enough; we are hungry, Krishna!’ Shri Krishna told them, ‘just a short 
distance away there are Brahmins who are doing a Yagna. They are well-versed 
in the Vedas. Take My name and tell them we want food.’ 


The gwaal-baal reached the place as directed by Shri Krishna and told the 
Brahmins what He had told them to say. The Brahmins, however, made no 
response. They continued chanting their mantras, pretending they had not 
heard what the gwaal-baal had said, 


The gwaal-baal went back disappointed. They told Shri Krishna about the 
behavior of the Brahmins. Shri Krishna laughed. Then He told the gwaal-baal, 
‘go to the wives of the Brahmins. Tell them in My name that we want food. You 
won’t have to come back empty handed.’ When the gwaal-baal told the Yagna- 
patnis what they had been told to say, the Brahminis were filled with prema. 
They took up all kinds of food items and went to Shri Krishna at once. 


The darshan they got of Bhagwan was such that its very description made Shri 
Chaitanya Mahaprabhu faint in ecstasy when he heard it! 


Savor the rasa of this incident in the words of Shri Shukadevji: 


Shyaamam hiranyaparidhim vanamaalyabarha dhaatupravaala 
natave ‘shamanuvrataanse vinyastahastamitare ‘na dhunaanamabjam 
karnotpalaalakapola-mukhaabjahaasam. 


(Bhagwat 10. 23. 22) 
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The Yagna-patnis saw the pitambar glimmering on Shri Krishna’s dark shareer. 
A long fragrant, multicolored garland hung from His neck, a peacock feather 
adorned His head, and clusters of wild flowers hung here and there on His 
shareer. He looked like a dancer dressed up as the hero of a dance drama. One 
arm was flung over the shoulder of a sakha, and He held a lotus flower in His 
other hand. His curly locks brushed His cheeks. He had a slight smile on His 
face. 


The Yagna-patnis were enchanted by this vision of sublime beauty. They served 
Bhagwan and the other boys with the food they had brought and milk and 
buttermilk. Then they did His stuti and obtained His favor. They had heard 
Bhagwan’s praises and worshipped Him mentally since long; that day that 
established Him in their hriday. 


Bhagwan Shri Krishna understood that the Brahmin-patnis had left everything 
and come to Him; they had no intention of going back. He asked them, ‘Devis, 
what seva of yours can | do? You have come for My darshan, which is in 
keeping with your nature. But now please go back to your Yagna.’ 


The Brahmin’s wives said, ‘Swami, You are the Master of our prema! Please 
don’t say such hard-hearted things. Please make that vani of the Vedas come 
true, which says that nobody who comes to Bhagwan is reborn — “na 
sapunaraavaatate’ (Chandogya Upanishad 8. 15) and “satyam kuroopa 
nigamam (Bhagwat 10. 23. 29)”.’ 


The wives of the Brahmins are also of the Brahmin caste. They know the 
mantras of the Vedas. That is why they quote the Shrutis. They told Bhagwan 
Shri Krishna, ‘tava paadamoolam praaptaa vayam (Bhagwat 10. 23. 29) — now, 
we will put the new tulsi leaves that have fallen from Your feet in our hair. We 
will become Sadhus and mingle with Sadhus. We will sit here holding Your feet 


Bhavatprapadayoh patitaatmaanam nah (Bhagwat 10. 28. 30).’ 


The meaning is, ‘we are sitting holding Your feet; we don’t have to go to any 
other refuge.’ 
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To fall at the soles of Bhagwan’s feet is different from catching His feet. The 
top part of the foot is called a prapad. A person who falls on the prapad is a 
prapanna. A sharanagata bhakta alls at the soles of Bhagwan’s feet in total and 
abject surrender. 


Bhagwan told the Brahminis, ‘Devis, go back to your homes. Even Devtas will 
show respect to you, which is more significant than respect shown by 
husbands, sons and others. To stay with Me is not as beneficial as to go home 
and attach your mana to Me.’ 


Bhagwan’s indication is that the shareer of the Yagna-patnis was not yet 
suitable for staying with Him. The bhava that is aroused by smaran, darshan 
and anuchintan is not aroused in proximity. 


The Brahminis went back to their houses when Bhagwan said this. Their 
husbands received them with great respect. Only on Brahmini had been 
prevented from going to Shri Krishna by her husband. She had given up her 
shareer and reached Him in her subtle shareer. 


Give your attention to this episode. Ever since the day the gopis heard the 
sound of Shri Krishna’s bansuri, and Shri Krishna was convinced that they had 
true prema for Him and were qualified to obtain Him, prema was being 
aroused in the mana of the gopis. 


The gopis first did aradhana of the Devi. Bhagwan removed this Devi. He told 
the gopis ‘leave the Devi. | will give you the fruit of your aradhana.’ This shows 
that superiority does not come because of great learning, Yagna or caste. It is 
connected to Bhagwan. There was no bhakti in the Brahmins, but their wives 
had bhakti. Bhagwan got connected to them because of this. True greatness 
comes when a person gets bhakti for Bhagwan. 


After Bhagwan showered Grace on the Yagna-patnis and their husbands, 
comes the episode of Giriraj-dharan, when Bhagwan Shri Krishna lifted the 
Govardhan Parvat on the little finger of His left hand. He did this to protect the 
people of Vraja from Indra’s wrath. Indra had ordered the rain clouds to rain so 
heavily that all the people and animals of Vraja would be drowned. Shri Krishna 
held the Govardhan high for a week, not moving even one step. The people 
and their animals all sheltered under it. 
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Space expanded miraculously in such a way that the people of eighty four kosa 
— meaning, one hundred and sixty square miles — stayed safely under the 
Govardhan Parvat. Radharani was there and so were Lalita and the other 
sakhis. Indra was flabbergasted. He told the rain clouds to cease raining. The 
sun came out. The gopa-gopis all came out from under the shelter of the 
Govardhan. They began to sound conch shells and play their drums to 
celebrate. The gopis sang about Shri Krishna’s leelas. 


Bhagwan made immaculate arrangements for the Raas-leela. Nandababa, the 
people of Vraja, the Yagna-Brahmins and their wives, Devtas, and all others 
became favorable. So much so that Bhagwan aroused the Brahmin-patnis to 
come out of their homes and come to Him; and then He sent them back. The 
people of Vraja told each other, ‘when even such learned Brahminis are in love 
with Shri Krishna, there is nothing to be said about our gwalins.’ 


Bhagavaanapi taa raatrih sharadotfullamullikaah, 
veekshya rantum manashchakre’ yogamaayaamupaashritah. 
(Bhagwat 10. 29. 1) 


Here, the word ‘bhagavaanapi’ means ‘even Bhagwan’. The gopis had a desire 
to frolic with Bhagwan; now Bhagwan also had the same thought. 


The meaning of the word ‘Raas’ is a collection of all the rasas. In this swarup, 
Shri Krishna’s param-anand manifested in the form of His dancing with the 
gopis. 


Rasaanaam samooho raasah, rasa eva raasah, 
rvai sah, rasam labdhavaa aanandee bhavati. 


The Raas-leela is no ordinary leela. The gopis’ Sanyas is described before the 
Raas. They left everything and came into Shri Krishna’s sharan. Shri Krishna 
used the arguments of the Poorva Mimansa and Dharma to convince the gopis 
to go back to their homes. 


The gopis, however, used the arguments of the Upanishads and Uttar Mimansa 
to negate the points He raised. The rules of Dharma are different. 


67 


The gopis said: 


Maivam vibhoarhati —bhavaan gaditum nrishamsam santyajya 
sarvavishayaanstava padaamoolam, 


bhakktaa bhajasva duravagraha maa tyajyaasmaan de vo yathaaaadipurusho 
bhajate* mumukshoon. 


(Bhagwat 10. 29. 31) 


This is the Pranay Geet, the song of entreaty sung by the gopis to Shri Krishna 
when He told them they should go back to their husbands. The gopis manifest 
their swarup in this song. They tell Bhagwan Shri Krishna, ‘without You, we 
have no prana and no jeevan.’ Seeing their state Bhagwan — who is the Atma of 
all — accepted the gopis. He began to frolic with them. He arranged that every 
gopi experienced the anand of frolicking with Him. 


Now, as the gopis frolicked with Bhagwan they got a feeling of being superior 
to the other women in the world. This was their mistake, because it is an 
obstacle in prema to focus on anybody except the Beloved, the Paramatma. To 
focus even on their own selves was an aparadh. The focus must not be on the 
idam (this) or the aham (I). It must be exclusively on the Paramatma. 


So, when the gopis began to think of their Anam a disruption occurred in the 
Raas. When Shri Krishna noticed that the gopis’ thoughts had strayed to their 
own selves. He became invisible in order to remove their pride. 


Taasaam tat saubhagamadam veekshya maanam cha ke’shavah, 
prashamaaya prasaadaaya tatraivaantaradheeyata. 


(Bhagwat 10. 29. 48) 


When a manushya begins to look at his ‘I’ the darshan of the Paramatma 
becomes blocked. That is why the gopis could no longer see Shri Krishna. They 


became greatly agitated. 


Sanyoga (union) and viyoga (separation) are both a part of jeevan. There is 
sukha in sanyoga and dukha in viyoga, but even in viraha — the pain of being 
separated from the Beloved — there is a prema. Sanyas itself is prema! Through 
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their jeevan gopis have shown us how a jeeva should stay with Bhagwan in 
sanyoga as well as in viyoga. 


The gopis became distressed when Shri Krishna vanished. They began to ask 
the trees and shrubs where Shri Krishna had gone. Then they enacted Shri 
Krishna’s leelas as though they had gone mad. Ultimately when they met 
Radharani, they thought, ‘if we go deeper into the forest, Shri Krishna will go 
even deeper into it to hide from us. That will cause Him discomfort.’ 


All the gopis returned to the sandy bank of the Yamunaji. They began to sing. 
This song is called the ‘Gopi-Geet’. You can also savor some parts of it. 


Jayati te adhikam janmanaa vrajah shrayata indiraa shashvadatra hi, 
dayati drishyataam dikshu taavakaastvayi dhritaasavastavaam vichinvatel1. 
(Bhagwat 10. 31. 1) 


‘Beloved Shri Krishna! The glory of Vraja is enhanced by Your manifesting here. 
You have protected us from many dangers, but today You are killing us — isn’t 
this also a way of killing us? Please show Yourself to us once so we can get 
Your darshan before we die. We have stayed alive by listening to Your katha. 
Now, we can’t stay alive for even one moment more without You. 


Prahasitam priya pre maveekshanam viharanam cha te’ dhyaanamangalam, 
rahasi samvido yaa hridisprishah kuhaka no manah kshobhayanti hi. 
(Bhagwat 10. 31. 10) 


Beloved! Your face, filled with prema, Your carefree laughter, Your sweet talk — 
they charm our hriday. Our dukha is because You are hiding in the dark; we 
fear that Your foot may get pricked by some thorn — our heart break with this 
thought! You alone are our jeevan. You are our prana. You are our all-in-all.’ 


When the gopis wept and lamented in this manner, Shri Krishna manifested 
before them. He did not come down from a tree or out of the Yamuna. He had 
been in their midst all the time! 


Taasaamaavirbhoochchhaurih smayamaanamukhambajah, 
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peetaambaradharah sragvee saakshaanmanmathamanmathah. 
(Bhagwat 10.32. 21) 


Bhagwan smilingly told the gopis, ‘O gopis, you all would harass me so much 
every day. Today, you have come to such a state because | hid Myself from you 
for a little while? Now, you please never say “no” to Me.’ 


The gopis spread out their odhnee — the stoles they wore over their saris — on 
the ground, one on top of the other, to make an asana for Bhagwan to sit on. 
They seated Him and then started to talk about prema for Him. Some gopis 
took His hands and some His feet, so He couldn’t go away again. The gopis had 
questions for Him. They said, ‘dear Shyamsundar, there are all kinds of people. 
Some have prema for those who have prema for them, as thought they were 
trading in prema. There are some who have prema even for those who have no 
prema for them, like the mother, father, Sants, and Guru. Then, there are 
people who have no prema for those who have prema for them and also for 
those who have no prema for them. They remain silent.’ 


Bhagwan said, ‘please understand this — 

Bhajatoapi na vai ke ‘chid bhajantyabhajatah kutah, 
aatmaaraamaa hyaaptakaamaa akritagnaa gurudruhah. 
(Bhagwat 10. 32. 19) 


Those who don’t have prema for those who have prema for them — where will 
they have prema? There are four types. One type is the Atmaram, who are 
always happy in their own Atma. The second are Aptakama, who are always 
immersed in Samadhi. They have obtained the Paramatma and see all with 
equal goodwill. The third type are those who don’t know who has prema for 
them and who doesn’t. They have no gratitude; or else, they are mad. 


The fourth type is called gurdruha, which means, they are great offenders. 


The people who have no prema for those who have prema for them, or those 
who don’t are absolutely selfish, and they give dukha to other.’ 
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Hearing this, the gopis began to look at each other. ‘Sakhi, which of the four 
categories does our Shyamsundar belong to? He is neither Atmaram nor 
Aptakama; nor is He Akritagnya. Is it possible that He is a terrible offender who 
does not have prema for us in spite of knowing of our prema for Him?’ 


Hearing the gopis’ sarcastic comment Shri Krishna responded by saying: 
Naaham tu sakhyo bhajato api jantoon bhajaamyabheeshaamanuvrittivrittye °, 


yathaadhano labdhadhane’ vinashte’ tachchhintyaanyannibrito na veda 
tachchintyaanyannibrito na ve da. 


(Bhagwat 10. 33. 20) 


‘Gopis, | am not what you think me to be. | do not just show prema for those 
who have prema for Me. In order to ensure that their prema does not remain 
mere outside prema — that it goes deep into their hriday, pervading every cell 
of their shareers — | come before a person and then | vanish, so that | become 
evident in their hriday. 


Na paaraye’‘aham niravadyasanyujaam svasaadhukrityam vibudhaayushaapi 
vah, 


yaa maabhajan darjarage hashrinkhalaah samvrishchya tad vah pratiyaatu 
saadhunaa. 


(Bhagwat 10. 32. 22) 


My beloved gopis, For Me, you gave up this loka and also paraloka. You gave 
up your self-interest, and gave Me your prema. Your prema should not remain 
unripe; it should ripen. That is why | gave you viyoga. | made you suffer the 
pangs of separation because sanyoga is not fulfilled without viyoga. 


Na vinaa vipralambhe ‘na sambhogoh pushtimashnute . 
(Ujjval Neelmani, Shrigar Bheda 3) 


As for Me, | am your rinee — | am indebted to you for life, gopis. Even if | were 
to add Brahmaji’s lifespan to My own infinite life as the Ishwara, | can never 
repay you and free myself from My debt to you for your prema.’ 
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Hearing Shri Krishna’s words the pain of viyoga left the gopis. The dance of the 
Raas started. In the Raas-nritya there were as many forms of Shri Krishna as 
the gopis. Shri Krishna used His Yoga-shakti to appear in multiple forms, so that 
every gopi had a form of Shri Krishna to dance with. 


Kritvaa taavantamaatmaanam yaavateergopayoshitah. 
(Bhagwat 10. 33. 20) 


See the adhyatmik form of this scene. Imagine that a jignasu purusha is 
studying Vedanta, doing meditation, and bringing his mind repeatedly to his 
goal. The Brahmakara vrittis rise up and quiet turn by turn, the general chetan 
gives a sakshat darshan. That is the swarup of this nritya. In this, the sakshat 
connect between the bhava-akara and Brahmakara vrittis is the sakshat 
Brahman, and it is He who has become the Raas-nritya. 


Paadanyaasairbhujavidhutibhih 
sasmitairbhroovilasairbhajyanmadhyaishchalakuchapataih 
kundalairgandalolaih, 


svidyanmukhyah_ kabararashanaagranthayah krishnavadhvo gaayantyastam 
tadita iva taa me ‘ghachakre’ vire ‘juh. 


(Bhagwat 10. 33. 8) 


The gopis’ feet go back and forth as they dance. They smile at times and move 
their eyebrows at times. Their waists twist and bend as they whirl. Their 
garments are all askew. The kundals in their ears swing and touch their cheeks. 
Beads of sweat come on their faces. Their plaited hair gets loosed. 


This is how the sweethearts of Shri Krishna sing and dance with Him. It looks 
like the many forms of Shri Krishna are rain clouds, and the gopis flash 
between them life lightning. The whole of creation is wonder-struck to see this 
nritya of Shri Krishna and the gopis. 


Somebody asked the gopis, ‘gopis, do you want a home?’ 
‘No.’ 
Do you want a husband-son, fame and renown?’ 
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‘No.’ 

‘Do you desire any bhoga of this world?’ 
‘No.’ 

‘Do you want Moksha?’ 

‘No.’ 

‘What do you want?’ 

‘We want only Him; nothing else.’ 

It is extremely difficult to get such a chitta! 


When the gopis heard about Shri Krishna going to Mathura they felt great 
anguish. Until then, they had never experienced viyoga since Shri Krishna had 
never left them to go anywhere. They began to say, ‘O Vidhata! You are 
merciless! You first bring people together and then separate them before their 
hopes and desires are fulfilled. For you it is just a game! 


Aho vidhaatastva na kvachid dayaa samyojya maitryaa pranaye ‘na de‘hinah, 


taanshchaakritaarthaan viyunankshyapaarthakam vikreeditam 
te arbhakache ‘shitam yathaa. 


(Bhagwat 10. 39. 19) 


O Vidhata! We know that Akrura is not to blame for whatever is happening; it 
is your cruelty. It is you who have come in the name of Akrura, and are stealing 
from us the very eyes you gave us. You should not do this!’ 


Kroorastvamakroorasamaakhyayaaq sma_nashchakshurhi dattam  harase’ 
bataagnavat, 


ye ‘naikade ‘she ‘akhilasargasaushthavam tvadeeyamadraakshma vayam 
madhuavishah. 


(Bhagwat 10. 39. 21) 
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Pouring out their hearts in this manner, the gopis became desperate at the 
thought of being parted from their beloved Shri Krishna. They cried out, ‘O 
Govind! O Damodar! O Madhav!’ They spoke His names and wept. 


Krishna’s going to Mathura, His killing Kansa, Nandababa’s returning to 
Vrindavan, and then Krishna’ sending Uddhava to Vraja were all Shri Krishna’s 
leela for bringing in changes. 


Uddhava came to Vrindavan and saw that fire was burning in every house, 
everybody was sukhi. There was anand everywhere. The gopis were singing. 


Then, who is it who suffered the dukha of viyoga from Shri Krishna? 


The reason for this is that there was hope in every hriday that Shri Krishna 
would return any moment. ‘Who knows which moment He will come?’ they 
said. ‘If He sees that our homes have not been cleaned and the gopis have not 
dressed up nicely, He will feel dukha.’ 


Uddhavaji talked with Nandababa and Yashoda all night. The gopis met Him 
next morning. They taunted him. Later, when they met him by themselves, one 
gopi became overcome with emotion. She saw a bee that was hovering and 
believed it to be a messenger sent by Shri Krishna. She began to talk to it. This 
is called the ‘Bhramar Geet’ — the song of the bee. 


Madhupa kitavabandho maa sprishaanghrim supalayaah 
kuchavilulitamaalaakumkumashrubhirnah, 


vahatu madhupatistanmaanineenaam prasaadam yadusadasi vidambyam 
yasya dootastvameedrik. 


(Bhagwat 10. 47. 12) 


The gopi says, ‘O friend of the deceiver! Don’t play in front of me! Don’t try to 
cajole me! You have prema only for yourself and nobody else. You just flit from 
here to there. 


Yadanucharitaleelaakarnapeeyushavipraatsakridadanavidhootadvandvadharm 
aa vinashtaah, 
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sapadi grihakutumbam deenamutsrijya deenaa bahava iva  vihangaa 
bhikshucharyaa charanti. 


(Bhagwat 10. 47. 18) 


O Bee! Hearing about His behavior, men leave their homes. Their mother- 
father weep for them, their wives keep lamenting, and they themselves 
beggars, living like animals under trees.’ 


Uddhavaji was entranced to see the bhava of the gopis. ‘O gopis!’ he said, ‘you 
are blessed indeed! Your prema is most praiseworthy! People try to get 
Bhagwan’s bhakti by doing daan, tapa, homa etc. This bhakti is difficult for 
even Rishi-Munis to acquire, but you have established the highest level of 
bhakti, and established a new ideal of bhakti.’ 


Daanavratatapohoma-japasvaadhyaayasamyamaih 
shre yobhirvividhaishchaanyaih krishne’ bhakttirhi saadhyate .. 


bhagavatyuttamashloke’ bhavateebhiranuttamaa, 
bhakttih pravartitaa dishtyaa muneenaamapi durlabhah. 
(Bhagwat 10. 47. 25) 


After this, Uddhavaji gave Shri Krishna’s message of love to the gopis. The 
gopis felt a deep happiness when they heard it. Uddhavaji became so 
emotional that he felt compelled to say: 


Aasaamaho_ charanare’‘nujushaamaham  syaam_ vrindaavane’ kimapi 
gulmalataashadheenaam, 


yaa dustyajam svajanamaaryapatha cha hitvaa bhe jurmukundapadveem 
shrutibhirvimrigyaam. 


(Bhagwat 10. 47. 61) 


‘For me, the best thing is that | become some shrub or creeper in Vrindavan, so 
that the dust of the feet of the gopis falls on me. 


It was very hard for the gopis to leave their own people, because they were 
not frivolous or flirtatious. It is not as though they didn’t have deep love for 
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their families, but even so they gave up their little worlds — which is not so easy 
to do — to get prema for Shri Krishna. They gave up their shareers, loka- 
paraloka, self-interest, sukha, etc. These gopis are to be lauded! Their good 
fortune is great indeed. They are devoted to Shri Krishna’s footprints; the same 
footprints that the Shrutis keep looking for.’ 


The gopis love their shareer because it belongs to Shri Krishna. Their prema is 
such that they did not even think about worldly interaction; they had become 
one with Shri Krishna. They had digested prema. They did not consider it to be 
something to be spoken of. Nor did they have pride about their prema. 
Absolute affection had manifested in the form of the gopis. 


Uddhavaji went back to Mathura. He reproached Shri Krishna, ‘Bhagwan! You 
are extremely hardhearted! | went to Vraja and saw with my own eyes — and 
also experienced with my hriday — the prema the gopis have for You. Why did 
You leave them and come here?’ 


Shri Krishna held out His arms. ‘Look; the gopis do My dhyana and smaran 
continuously. In the same way, every follicle of My shareer is filled with gopis. 
Every hair on My shareer is a gopi.’ 


At the time of the solar eclipse people from all the different regions of the 
country came to Kurukshetra, including Dwarka and Vraja. The prema-filled 
gopis had a darshan of their Beloved, Shri Krishna, after a very long time. They 
embraced Him mentally. Seeing their total absorption in Him, Shri Krishna 
went to them. He asked about their health and well-being. Then He said 
laughingly, ‘gopis, in your mana, you must be rejecting Me, thinking Me to bea 
traitor for leaving you. However, such situations came up that | had to attend 
to them one after another. 


Gopis! In jeevan we need prema, karma, and Gnan. This entire creation is a 
game of Mine, the Paramatma. The Atma that pervades all is My swarup, and it 
is also your swarup.’ Thus, Bhagwan gave the gopis a teaching that instantly 
destroyed their jeeva-kosha and the ignorance that makes a person forget that 
he is not an individual; he is the non-dual Atma. The gopis mentally became 
one with Shri Krishna. 


Adhyaatmashikshayaa gopya e vam krishne ‘na shikshitaah, 
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tadanusmarandhvasta jeevanakoshaastamadhyagam. 
(Bhagwat 10. 83. 48) 


The fact is that the gopis had infinite faith in Shri Krishna. Their prema and 
bhakti for Him was boundless. Where a person has such shraddha, the vani of 
the speaker goes straight to the hriday, and brings an immediate change in the 
life of the person. This is what happened to the gopis. 


The gopis said, ‘beloved Shyamsundar, there is not the slightest doubt that the 
jeeva is the nitya, shuddha, Mukta Brahman. However, we have the wish that 
as long as this shareer lives, our prema should be in Your hriday. When this 
shareer is given up, we are one with You.’ 


Aahushcha te’ nalinanaabha padaaravindam yogaishvaraihridi 
vichintyamagaadhabodghaih, 


sansara koopatitottaranaavalambam ge ‘hanjushaamapi manasyudiyaat sadaa 
nah. 


(Bhagwat 10. 82. 49). 
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Yamuna. 


Yamuna’s relationship with Krishna is that of single-minded devotion. Most of 
Shri Krishna’s leela were done on the bank of the Yamuna. The leelas would 
remain incomplete with the descriptions of the Yamuna. 


You know, of course, that Bhagwan will get married to Kalindi — or Yamuna — in 
due course. In Vraja, she is His sweetheart. Later on she reached Dwarka in the 
sea, and Bhagwan made her His fourth Patarani. He had eight Pataranis and 
sixteen thousand, one hundred other wives. 


When Vasudev carried the baby Krishna to Gokul, he had to cross the Yamuna. 
The Shesha-nag, on whom Bhagwan Vishnu reposes, came and covered 
Bhagwan with his hoods when it began to drizzle lightly. Yamunaji thought, 
‘one snake — the Kalia-nag — has already made his home in me. Now, another 
nag is coming towards me. What will happen now?’ 


Yamunaji began to flow faster, thinking the current would push aside the 
Shesha-nag. However, when her drishti fell on Bhagwan, she thought, ‘if | do 
anything insolent, how will Bhagwan marry me?’ So, Kalindi opened her hriday 
and placed it before Bhagwan. The waters became so low that the water was 
merely knee high. In places it only came up to Vasudevji’s ankles, and he 
crossed the river easily. 


Shri Krishna would bathe in the Yamuna. In Vraja people say, ‘yamunaa 
bulaihain to yam naa sataihain’ — if Yamuna calls you, Yama — the deity of 
death — will not trouble you. Yamunaji favored Shri Krishna when He and 
Radharani — the two Rulers of Vraja — frolicked in the Yamunaji. They would 
swim to the other bank in a race to see who reached first. They played hide 
and seek by diving underwater. When Radharani went underwater, her 
shareer would gleam because it was golden-hued. Shri Krishna caught her with 
the utmost ease. However, when Shri Krishna went underwater, Radharani 
found it difficult to catch Him because His shareer was blue-hued and so was 
Yamunaji. It is said that Yamuna turned blue only to do Shri Krishna’s seva. This 
is the belief, that doing dhyana of someone changes a person into a likeness of 
him. 
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All rivers merge into the sea, but Yamunaji did not want to do this. She said, 
‘having once met Shri Krishna, why would | merge into the salty sea?’ There is a 
story about her meeting Gangaji. 


Yamunaji had been flowing at Prayag since a long time, before the advent of 
Gangaji. She is a daughter of the Himalaya. Gangaji, also a daughter of the 
Himalaya, came much later to the earth, brought by Bhagirath. 


When Gangaji reached Prayag, she turned her course, saying, ‘| won’t merge 
with Yamuna.’ 


When asked why, she said, ‘Yamunaji is greater. She is very deep. If | mingle 
with her, | will lose my name as well as my form. | will be finished. That is why | 
won’t merge with her.’ 


Yamunaji had been feeling elated at the thought of meeting her sister. Seeing 
Gangaji changing her course, she said, ‘where is my younger sister going 
without meeting me?’ 


Gangaji told her, ‘do kripa on me. | don’t want to mingle with you. My name 
and form will both be destroyed if | do.’ 


Yamunaji said, ‘what is there in the name and form? | have met Bhagwan and 
you are going to meet Him. | will remove my name and form. Come; embrace 
mel’ 


That is why there is no Yamuna after they meet at Triveni Sangam. 


Once, Shri Krishna left Balaramji at home and went with the gwaal-baal to the 
Yamuna. Yamuna is Shri Krishna’s Shrimati; she is His wife. If a young man goes 
to see a girl without telling his family about it. How can he take his elder 
brother with him? So, Bhagwan went without Balaram. 


Shri Krishna thought, ‘before accepting Yamuna | should make her pure. | am 
krishna (a dark man) and she is krishnaa (a dark woman). Both names are 
good. The wife of Krishna should be called Krishnaa! However, the black snake 
— krishnaahinaa — has come between us. This is something artificial and must 
be removed at once.’ Bhagwan removed the Kalia-nag from the Yamuna. 


79 


There is an episode that when Shri Krishna and Arjuna were wandering around 
in the forest they came to the Yamuna. They saw a young maiden doing 
tapasya. Shri Krishna stayed at a distance and told Arjuna to go and find out 
about her. When Arjuna asked her, she told him, ‘my name is Kalindi. | am 
doing tapasya because | have made a resolve to marry Vishnu Bhagwan. | will 
not marry anyone else.’ Arjuna came back and told Shri Krishna what she had 
said. 


Shri Krishna went forth and told the maiden, ‘Vishnu is standing at your door. 
Come; sit with Me on My chariot.’ He helped her up and took her to 
Dharmaraj. Afterwards, Shri Krishna came to Dwarka and married Kalindi. She 
became His fourth principal queen. 
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The Wives of the Kalia-nag. 


When Bhagwan Shri Krishna punished the black serpent Kalia-nag by dancing 
on his hoods, his sac of poison was broken. He began to vomit blood. Seeing 
their husband’s condition, the wives of the Kalia-nag folded their hands and 
took Bhagwan’s sharan. They prayed to Shri Krishna. It is a beautiful prayer. 


‘Prabho!’ they said, ‘You have given a punishment to our husband, which is 
totally in keeping with justice. You have equanimity for all, whether it is Your 
son before You or Your enemy. Actually, You have not punished our pati; You 
have shown him favor by removing his snakelike characteristics. He must have 
done some great tapa in the past, honoring someone without abhiman; and 
Your kripa is a fruit of that punya. 


We don’t know what tapasya our pati did, which gave him the dust of Your 
feet. The dust of Your lotus-feet is so hard to get that even Laxmiji had to do 
extensive tapasya for it.’ 


Doing Bhagwan’s stuti in this manner, the Nag-patnis concluded their prayer by 
saying, ‘Prabho! Vishvaaya tadupadrashte’ tatkartre’ vishvahe ‘tave’ (Bhagwat 
10. 16. 41) — You are beyond this world. You are the swarup of this world, the 
drashta of this world, and the cause of the world, whether shanta or ashanta. 
It seems as though our pati’s prana will leave his shareer now. We are women, 
and the Sadhu-purushas always have compassion for women. We beg You to 
spare the life of our pati. All of us are Your children; please forgive our pati’s 
offences and command us to do what is right and proper.’ 


Listening to their prayer Bhagwan stopped hitting the hoods of Kalia-nag with 
the heels of His feet. 
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Kubja. 


Bhagwan met Kubja in Mathura. She was on her way to give a massage to 
Kansa, carrying fragrant unguents. 


Kubja is called trivakraa — twisted in three places. The subtle energy called the 
Kundalini-shakti is also bent in three places. It stays in the shareer. Kubja stays 
in Mathura. She is the Kundalini-shakti of Mathura. She had never been 
straight because of Kansa. Kansa represents the ego. 


Kubja’s face was very beautiful and she was very young. However, she was a 
hunchback. Shri Krishna thought, ‘it is natural to have prema for a beautiful 
woman; | should see what it is like to have prema for a hunchback.’ He called 
out to her, ‘Devi, who are you, and where are you going? Your ointments and 
oils are excellent. Give them to Me.’ Kubja is also called a ‘sairandhri’. She was 
Kansa’s serving maid. She said, ‘even though Kansa is very fond of my 
ointments | cannot find anyone better than You for them.’ 


Roopape shalamaadhuryahasitaalaapaveekshitaih, 
gharshitaatmaadadau saandramubhayoranule panam. 
(Bhagwat 10. 42. 4) 


Kubja was elated at the sight of Shri Krishna’s beauty, sweetness, charming 
smile and affectionate talk. She gave Him the unguents she had prepared for 
Kansa. Bhagwan Shri Krishna and Balaram applied them to their dark and fair 
shareers. They beauty was enhanced. 


Bhagwan was pleased with Kubja. He resolved to straighten her shareer. 
‘Anyone who comes to My side and gets My darshan and My seva should get a 
fruit that the world can see — darshayan darshane’ falam’ (Bhagwat 10. 42. 6). 
Bhagwan pressed Kubja’s feet with His and pulled her up, holding her chin with 
His fingers ‘udaneenamadachyuta’ (Bhagwat 10. 42). Kubja became straight. 
Her hunch disappeared. By the power of Bhagwan’s touch she became a very 
desirable and magnanimous lady. 


In full view of all passersby, Balaram and the gwaal-baal Kubja caught hold of 
Shri Krishna’s stole — ‘uttareeyaantamaakrishya’ (Bhagwat 10. 42. 9) and said, 
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‘| will live with You henceforth.’ Kubja was enchanted with Shri Krishna. She 
held on to His stole and smiled at Him. 


Bhagwan looked at her and began to smile. ‘Very well; | will come to your 
house,’ He said. He also spoke some more sweet words to her. Kubja went 
back to her house, thinking about Shri Krishna. 


This is the Ishwara’s kripa. It is called the Anugraha-leela. | am not telling you 
that Kubja is the Kundalini-shakti, bent in three places, which can be raised by 
Yogic methods, or even that this is Shri Krishna’s leela. Let this point go, and 
see the episode from a worldly angle. If the grandeur and wealth you have is 
not being used for helping people, and your Gnan and benevolence does not 
result in benefiting other people, of what use is it? 


The Harivansha Purana places Kubja at par with Shri Krishna’s other wives. 
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Rukmini. 


There are eight kinds of marriage. Shri Krishna married Rukmini, the exquisitely 
beautiful daughter of Bhishmak, Raja of the Vidarbha Kingdom. He first 
married Rukmini by the Rakshas Vidhi. She was sakshat Laxmiji. 


Rukma means gold. That, which has the property of great beauty is called 
‘rukma’. It comes from the root of ruch and so does the word ‘ruchi’. 


Sati Rukmini was exquisitely beautiful. Her shareer was golden-hued. Ever 
since she heard about Shri Krishna’s virtues and exceptional good qualities she 
resolved to marry Shri Krishna and no other. 


Taam buddhilakshanaudaaryaroopasheelagunaashrayaam, 
krishishnnshcha sadrisheem bhaaryaa samudvodhum manodadhe.. 
(Bhagwat 10. 52. 24) 


Shri Krishna had also heard about Rukmini’s buddhi, her excellent qualities, 
magnanimous nature, beauty, nobility, virtues, etc. He made a mental resolve 
to make her His wife. 


Rukmini’s elder brother was called Rukmi. He arranged for Rukmini to marry 
Shishupal because he hated Shri Krishna and so did Shishupal. Rukmini became 
dejected when she heard about this. After pondering on the matter she sent a 
Brahmin to Dwarka. 


Vichintyaaptam dvijam kanchit krishnaaya praaghinod drutam, 
(Bhagwat 10. 52. 26) 


When the Brahmin entered the Place at Dwarka Shri Krishna welcomed him. 
He honored the Brahmin by making him sit on the throne with Himself. He told 
the Brahmin, ‘you have travelled a great distance to come here, so there must 
be some service | can render?’ The Brahmin Devta related the whole matter to 
Shri Krishna. He gave Rukmini’s message to Shri Krishna. 


Shrutvaa gunaam_ bhuvanasundara — shrinvataam’ te’ __nirvishaya 
karnavivarairharatoangataapam, 
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roopam drishaam drishimataamakhilaarthalaabham 
tvayyachyutaavishatichitrapatrapam me . 


(Bhagwat 10. 52. 37) 


‘He Shyamsundar! You are the adornment that beautifies this world. | have 
heard about Your good looks, sweetness, honorable nature, and Your many 
virtues. The praises people sing of You have entered my hriday through the 
openings of my ears, soothing the agitation in it. 


| know that for those who have eyes Your form is the bestower of Dharma- 
Artha-Kama-Moksha — the four Purusharthas people strive to achieve. It is the 
obtaining of everything, including the Paramartha. That is why my chitta goes 
shamelessly to You. If | cannot get You in this lifetime, | will be reborn a 
hundred times, but | will choose only You and no other, because | have 
dedicated my Atma to You. 


Now, it is up to You to make sure that the jackal does not snatch the portion of 
the lion. So, please come before the wedding and take me away. It is the 
tradition in my family that the bride goes to do the Devi’s puja the day before 
the wedding. Please abduct me from the Devi’s Mandir.’ 


Hearing this, Shri Krishna said, ‘Brahmana Devta, | also have deep prema for 
Rukmini; so much so that | lie awake at night thinking of her.’ 


Tathaahamapi tachchitto nidraam cha na labhate’ nishi ve'daaham rukminaa 
dve shaanmamodvaaho nivaaritah, 


taamaanayishya unmathya raajanyaapasadaan mridhe- 
matparaamanavadyaangeeme ghasoagnishikhaamiva. 


(Bhagwat 10. 53. 2) 


lam aware that because of his dvesha for Me, Rukmi does not want Rukmini to 
marry Me. However, you will see that | will quickly scatter all enemies and 
rescue Rukmini.’ 


Without consulting anybody Shri Krishna took the Brahmin on His chariot and 
set off for Kundipur. Nobody in Kundipur had any idea whether Shri Krishna 
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had come as a part of the bridegroom’s party or the bride’s party. After all, 
Shishupal was Shri Krishna’s aunt’s son. 


In Dwarka Balaramji heard about Shri Krishna’s setting off on His own for 
Kundipur. He followed with the Army, knowing there would be fighting. When 
Shishupal and the other Rajas heard that Shri Krishna had come, they became 
wary. Armed soldiers were told to stand on both sides of the road to the Devi 
Mandir. 


Rukmini washed her hands and feet and did the Devi-puja assisted by other 
ladies of their clan. She prayed to the Devi for a varadaan. ‘Ma! Let me get 
married to Shri Krishna. She had been informed by the Brahmin that Shri 
Krishna had arrived. 


When Rukmini came out of the Mandir, the Rajas and soldiers were all 
bewitched by her extraordinary beauty. She saw Shri Krishna coming in His 
chariot and wanted to climb up on to it, but He leant down with His hand 
stretched, and pulled her up beside Him. Just as a lion walks fearlessly into a 
group of jackals and takes its prey, Shri Krishna took Rukmini away from the 
midst of His enemies. 


A battle ensued when the Rajas came to their senses. Balaramji’s Army drove 
them back. Rukmini’s brother Rukmi made a vow that he would avenge his 
sister's abduction. He reached Shri Krishna, but Shri Krishna defeated him and 
disfigured him by cutting off his moustache and beard. He put him on His 
chariot and began to drive towards Dwarka. Rukmini was distressed at the 
plight of her brother. Balaramji consoled her and set Rukmi free to go where 
he wanted. 


Shri Krishna reached Dwarka. Brahmins were called and the wedding ceremony 
was done according to the Shastras. Look; Shri Krishna did not send a proposal 
of marriage to Rukmini; it was she who sent Him a message of entreaty, saying 
she wanted to marry Him. That means, a jeeva should pray to meet Bhagwan. 
Only then does Bhagwan come and remove all obstacles, and even gets 
married to us! However, first the message has to be sent by the jeeva, ‘Prabho! 
| wish to obtain You!’ 
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Dwarka’s beauty was enhanced by Rukmaniji’s coming. The people were filled 
with joy to see their beloved Shri Krishna as Rukmini-vallabha. 


One day, Rukmini was fanning Shri Krishna — 
Patim paryacharad bhaishmee vyajane ‘na sakheejanaih’. 
(Bhagwat 10. 60. 1) 


Shri Krishna is the Guru of the whole world. Rukmini’s palace was gorgeous, 
filled with beautiful objects. There were canopies with pearl embroidery, 
lamps made of precious stones, flowers with bees buzzing around, delicate 
fountains spring water, etc. The air was fragrant with incense. The bed was 
covered with a sheet as white and soft as foam on milk. Shri Krishna sat on the 
bed and Rukmini fanned Him lovingly. Her anklets tickled musically when she 
moved. 


Bhagwan said, ‘Devi, you are extremely beautiful. Before your marriage there 
were many strong and handsome Rajas who wanted to marry you, and your 
father and brother planned to get your married to one of them. But, why did 
you choose to marry a person like Me instead? | am not of your level. Marriage 
should be between equals, not when one is superior and the other inferior. 


| abducted you to make My enemies look small. Now, that purpose is achieved. 
| am nirguna and nirdhan — | have neither virtues nor wealth. You made a great 
mistake by marrying Me. Now, you should go wherever you want and marry 
whoever you want.’ 


The fact is that Rukmini had developed some pride about her beauty. She felt 
that she was dearer to Shri Krishna than anybody else. That is why Bhagwan 
said such things to her. Bhagwan tolerates everything else, but He can’t abide 
pride! He withdraws as soon as ‘Il’ appears. 


When Rukmini heard all this from Bhagwan’s lips she began to shake 
uncontrollably. She dug her big toe into the floor and collapsed. Bhagwan 
assumed His four-armed form and gathered up in His arms and laid her on the 
bed tenderly. He stroked her hair, thinking, ‘she is like an innocent child. She 
did not understand that | was joking!’ Bhagwan wiped Rukmini’s tears and 
fanned her. 
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Then He told Rukmini, ‘don’t see dosha in what | said. | was teasing you, to 
hear your prema for Me from your own lips — kshve lyaaachairitamangane’ 
(Bhagwat 10. 60. 29). | wanted to see your beauty when your face is flushed 
with anger, your lips trembling with rage, and your eyes flashing!’ 


The Mahatmas say that the quintessence of this episode is that Rukmini had 
never experienced Bhagwan’s viyoga even in her mana. She always felt that He 
was with her. That is why Bhagwan said things that would give her the 
experience of viyoga. 


When Bhagwan explained the matter in this manner, Rukmini felt satisfied that 
He had no intention of leaving her. After regaining her composure, Rukmini 
said, ‘Maharaj, it is | who am not Your equal. | can never compare myself with 
You. 


Kva sve’ mahimnyabhirato bhagavaanstryadheeshah kvaaham 
gunaprakritiragnagriheetapaadadaa. 


(Bhagwat 10. 60. 34). 


You are Bhagwan, seeped in Your glory. You make Your Maya dance, with her 
three gunas of Sattva, Raja and Tama. And where am | — a jeeva filled with 
agnan and subject to Prakriti’s three gunas? Only people who are filled with 
worldly desired catch my feet. 


You are without desire, because nobody but You exists. Swami! Brahma and 
the other Devtas do Your seva. You alone are the four Purusharthas. The great 
Mahatmas describe Your child-leelas.’ 


People often speak about the ninda of the stree-shareer given in places in the 
Shastras. Here, Rukmini has clearly done ninda of the purusha-shareer. 


Tvakshmaromanakhake ‘shapinaddhamantarmaam 
saasthirakttakrimivitkafapittavaatam, eevachchhavam bhajati 
kaantamatirvimoodhaa yaa te padaabjamakarandamajighratee stree. 


(Bhagwat 10. 60. 45) 


‘Only a stree who has never breathed in the fragrance of Your lotus-feet can 
find sukha in a walking corpse, considering him to be her Beloved!’ 
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What is a walking corpse? What is it made of? 


The walking corpse has skin, a beard, a moustache, nails, hair etc and he is 
bound in them. 


What is inside them? 


Inside the shareer of a purusha there is flesh, bones, mucus, blood, worms and 
stool. 


In conclusion, Rukmini told Shri Krishna, ‘let my prema for Your charan be 
everlasting.’ 


Bhagwan said, ‘enough! Enough! This is what | wanted to hear. | wanted to see 
the kind of preeti you have for Me, and your dense bhakti for Me, your single- 
minded nishtha in Me, and your pati-vrata for Me. Your preeti for Me is 
nishkama. A wife like you cannot be found in this world! You have given Me 
everything in giving Me prema.’ 
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Sudama-patni. 


Sudama was a Brahmin and a friend of Shri Krishna since they were boys, 
studying at their Guru’s Ashram. He had a self-imposed discipline to never ask 
anybody for anything. Lack of food made him extremely emaciated, and the 
condition of his wife was even worse. She had so much nishtha for her pati 
that she would give him whatever little food that come, and go hungry herself. 
This is how their life was passing. 


A day came when they’d had no food for many days. Sudama’s patni thought 
of Krishna, who was Sudama’s childhood friend, now in a great position. 
‘Krishna is Sudama’s friend. People will say that if this is the condition of 
Bhagwan’s friend, who will want to become His friend? It will give Krishna a 
bad name,’ thought Susheela. So, she urged her pati to go and meet his 
childhood friend; she also had a hope that when Shri Krishna saw his friend’s 
condition, He would do something to help them. Sudama consented, but 
wanted to take some token gift for Shri Krishna. He did not like to go empty 
handed. 


Apyastyupaayanam kinchid ghrihe’ kalyaanee deeyataam. 
(Bhagwat 10. 80. 13) 


Sudama called his wife ‘kalyani’, meaning, one who is fortunate, suited for a 
new life. She felt pleased to hear that Sudama was willing to go to Shri Krishna; 
but he wanted to take something — from where was she to get a gift for him to 
take? There was nothing in the house. She went to four houses, and got a 
fistful of dry pounded rice from each. She mixed the four different kinds of 
pounded rice and tied it up in a piece of cloth torn off her sari. She gave this to 
Sudama, as a gift for Shri Krishna. 


Sudama reached Dwarka, and was dazzled by the magnificence of the city. Shri 
Krishna welcomed him with great love. The sight of Shri Krishna palace 
astonished him. He was so overcome with the love and respect Shri Krishna 
showered on him that he never asked Shri Krishna for anything. The Bhagwat 
describes the bhava that arose in Sudama’s hriday as he was walking back to 
his own home. 
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Kvaaham daridrah paapeeyaan kva krishnah shreenike ‘tanah, 
brahmabandhuriti smaaham baahubhyaam parirambhitah. 
(Bhagwat 10. 81. 16) 

Nivaasitah priyaajushte’ paryanke’ bhraataro yathaa. 
(Bhagwat 10. 81. 17) 


‘Where is Shri Krishna’s status, and where am | with my utter poverty? Yet, He 
caught me with both hands and embraced me! He made me sleep on the bed 
on which He sleeps with His Queen!’ 


After a few steps he thought, ‘Shri Krishna did great kripa on me by not giving 
me anything. | may have forgotten Him if | became wealthy. He is very 
compassionate.’ 


Adhanoayam dhanam praapya maadyannuchchairna maam smare t, 
iti kaaruniko noonam dhanam me ‘abhoori naadadaat. 
(Bhagwat 10. 81. 20) 


Sudama’s patni, however, wanted their poverty removed, and also that the 
childhood friendship between them should not be smirched. Bhagwan 
thought, ‘Sudama’s patni expects their poverty to be removed. It is My duty to 
look after a person who has taken sharan of My bhakta.’ 


Shri Krishna had asked Sudama, ‘well, Brahmana Devta, hasn’t your patni sent 
anything for Me?’ Sudama felt embarrassed. How could he give such a paltry 
gift to Shri Krishna? However, nothing remains hidden from Bhagwan who 
abides in every hriday. He snatched the little bundle given by Susheela, and put 
one fistful of the pounded rice in His mouth. He was about to eat one more 
when Rukmini caught His hand, saying, ‘Maharaj, won’t we get Brahmin 
Devta’s prasad? You have eaten one fistful and he will get the wealth of the 
world. If You have another fistful, we will all have to go to his house and do his 
seva.’ 


Sudama was in a trance as he walked back from Dwarka. When he reached his 
town he saw a beautiful city with great palaces. He wondered whether he had 
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lost his way and gone back to Dwarka. Just then, his wife came forward to 
welcome him back. She was dressed in silk garments and beautiful jewelry. She 
was accompanied by musicians who beat their drums to welcome Sudama. 


Sudama understood that this transformation was the leela of his dear friend, 
Shri Krishna; but the credit for this leela belongs to Sudama’s patni! 
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Shri Krishna’s Other Patnis. 


After His marriage with Rukmini, Shri Krishna got married to Jambavati and 
Satyabhama. The story of these marriages is connected to the episode of the 
Syamantak Mani. 


The ‘Leela Madhav’ written by Shri Roop Goswami says that when Shri Krishna 
left Vraja and went to Dwarka, the gopis felt such intense anguish at being 
separated from Him that they became unconscious. Vrishabhanu took his 
daughter Radha, to Swarga in an unconscious state, but she did not regain 
consciousness even there. She became transformed into the form of 
Satyabhama. Then Satrajit -— who was a bhakta of Surya — made her his 
daughter and got her married to Shri Krishna. 


Radha’s sakhi Lalita jumped from a mountain peak to put an end to a life bereft 
of Shri Krishna. The bear Jambavan — who was a bhakta of Vishnu Bhagwan — 
saved her and made her his daughter. She was given the name ‘Jambavati’. 
Jambavan got her married to Shri Krishna. 


The Mahatmas also say that Shri Radharani’s intimate sakhis, Chandravali and 
Lalita, became Jambavati. 


Different books have different stories, but according to the Shrimad Bhagwat, 
Shri Krishna was looking for the stolen Syamantak Mani when He came to 
Jambavan’s cave. Jambavan did not recognize Him as Bhagwan. They wrestled 
for eighteen days and ultimately Jambavan realized that Shri Krishna is 
Bhagwan Himself. He gave Shri Krishna the Syamantak Mani he had found, and 
also gave Him his daughter in marriage. 


When Shri Krishna came back to Dwarka with the Syamantak Mani and 
Jambavati, there was great rejoicing. Bhagwan gave the Mani to Satrajit. He 
felt very ashamed because he had accused Bhagwan of hiding it. He gave his 
daughter Satyabhama in marriage to Shri Krishna, and also gave the Syamantak 
Mani as dowry. 


When Bhagwan Shri Krishna was preparing to go to fight Bhaumasura, 
Satyabhama went with Him. 


Why did Bhagwan let her accompany Him? 
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In the Varaha Avatar Bhagwan had got married to the Bhumi — the earth — who 
is a Devi. Since then, Bhudevi became His patni. Bhaumasura was their son. 
Prithvidevi had said, ‘Maharaj, Your son will not die at anybody else’s hand but 
Yours, but please don’t kill him until | tell You to.’ Satyahama is an Avatar of 
the Bhudevi. Bhagwan took her when He went to fight Bhaumasura. When 
Satyabhama saw how viciously Bhaumasura was attacking Shri Krishna, she 
said, ‘why are you playing with him? Why don’t You kill him?’ As soon as 
Bhagwan got Bhudevi’s consent, He killed Bhaumasura. 


Bhaumasura had gathered sixteen thousand, one hundred maidens and 
imprisoned them. When they saw Shri Krishna, a desire to marry Him arose in 
their heart. Bhagwan said, ‘send all the kanyas to Dwarka.’ He went to Swarga 
with Satyabhama, where Indra welcomed them lavishly. 


According to the story in the Vishnu Purana, Indra’s serving ladies brought 
some flowers of the Kalpavriksha — the wish-fulfilling tree of Swarga — to offer 
to Satyabhama. Indra’s patni, Indrani, rebuked them with her eyes. She felt 
that the flowers of Swarga should not be given to mortal. Women are quick to 
understand the feelings of other women. Satyabhama understood, but kept 
quiet. 


When Bhagwan prepared to leave Swarga and return to the earth, Satyabhama 
told Him, ‘You have brought me to Swarga but not shown me the beautiful 
garden it is famous for.’ Shri Krishna said, ‘very well, | will show you the 
Nandankanan.’ When they came to Nandankanan, Satyabhama got off the 
back of Garudaji — the giant eagle on whom Bhagwan travels. She went and sat 
under the Kalpavriksha, and told Shri Krishna, ‘I won’t leave unless You take 
this Parijat tree back with us.’ 


Shri Krishna said, ‘all right, Devi.’ He uprooted the tree and put it across 
Garudaji’s back. They started for Dwarka but the Devtas tried to stop them 
from taking the Kalpavriksha. Shri Krishna defeated all the Devtas. When they 
reached Dwarka, He plated the tree in the garden outside Satyabhama’s 
palace. 
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Bhagwan then simultaneously got married to all the sixteen thousand one 
hundred maidens rescued from Bhaumasura’s castle, by assuming sixteen 
thousand forms. 


It is said that when Laxmiji was told that Bhagwan gives Satyabhama a lot of 
prema, Ramadevi — Laxmiji — said, ‘oh, is that so?’ She took on the form of 
these sixteen thousand one hundred maidens and sat in Bhaumasura’s castle. 
Ramadevi said, ‘Satyabhama will get His prema in one form; | will get it in 
sixteen thousand one hundred forms.’ 


Re’me’ ramaabhirnijakaamasampluto yathe ‘taro 
gaarhakame ‘dhikaanshcharan. 


(Bhagwat 10. 59. 4) 


Even Brahma and the other Devtas don’t know Bhagwan’s actual swarup, but 
these ladies obtained Him as their pati. They did His seva in keeping with the 
Dharma of a patni, giving Him their prema, laughing with Him, looking at Him, 
feeling shy of Him, having union with Him, chattering with Him, etc. They stood 
up when He came and made Him sit on the highest asana. 


Rukmini and Satyabhama washed His feet with their own hands, offered Him 
beetle-nut leaves with fragrant condiments to chew, and made Him wear a 
garland of fragrant flowers. They gave Him repose and fanned Him — 
ke ‘shaprasaara shayanasnapanopahaarye‘h. (Bhagwat 10. 59. 45) 


Bhagwan Shri Krishna’s patnis did His seva with great love and devotion. They 
made Him sleep, bathed Him, and offered food and gifts. They had thousands 
of serving maids, but they always served Bhagwan themselves. 


Shri Shukadevji Maharaj says, ‘Parikshit! When dawn came Shri Krishna’s 
Shrimatijis would put their arms round Shri Krishna’s neck and say, ‘these cocks 
are very bad! They start to crow when there is still some time left for sleeping 
— kukkutaan koojatoashapan (Bhagwat 10. 70. 1).’ Thus, even when the birds 
began to awaken Bhagwan, like the Bandijan did, with their sweet calls, it 
displeased Rukmini and Bhagwan’s other patnis. 


Bhagwan also got married to Kalindi in Dwarka. ‘vivaaha’ — meaning marriage — 
is also one name of Bhagwan’s. ‘Vipakshee vaaho vaahanam yasma’ — he, 
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whose vahan is Garudaji, is called ‘vivaha’. When Bhagwan’s name itself is 
vivah, He keeps getting married. He is wedded to everybody! 


Vinda and Anuvinda were the Rajas of Avanti, and Mitravinda was their sister. 
She wanted to marry Shri Krishna. When the Rajas tried to prevent her, Shri 
Krishna said, ‘who are you to stop someone who desires Me?’ 


Satya — also called Nagnajiti, was the daughter of Nagnajit, the Raja of Kosal. 
He had made a stipulation that only a man who could simultaneously thread 
the noses of seven huge bulls could marry his daughter. Shri Krishna knew that 
satya wanted to marry Him, so He sent a proposal to Nagnajit, and then He 
took on seven forms and simultaneously threaded the noses of the seven bulls, 
and married Satya. Nagnajit’s condition was respected. The wedding ceremony 
was done with all the proper rituals. 


After this, Shri Krishna got married to Bhadra, His cousin Shrutakirti’s daughter. 
After marrying Bhadra He married Laxmana, the daughter of the Raja of 
Bhadra, and it was after that that He married the sixteen thousand one 
hundred maidens rescued from Bhaumasura’s castle. 


When all the people met at Krukshetra on the occasion of the solar eclipse, 
Draupadi addressed every patni of Shri Krishna by name, and said, ‘tell me 
about how you got married to Shri Krishna.’ 


Rukmini said, ‘Draupadi. Everybody was determined to get me married to 
Shishupal, but | wanted only Shri Krishna. So, He came like a lion and carried 
me off, and married me.’ 


Satyabhama explained how her father Satrajit gave her hand in marriage to 
Shri Krishna. Jambavati said, ‘Shri Krishna wrestled with my father and 
defeated him, and obtained me.’ Kalindi said, ‘Shri Krishna came with Arjuna to 
the bank of the Yamuna, and took me away with Him. Then He married me.’ 


Mitravinda said, ‘Bhagwan defeated great warriors in my svayamvar and 
brought me to His palace. It had always been my deepest desire to be His 
servant in every birth.’ Satya said, ‘Shri Krishna simultaneously threaded the 
noses of seven bulls, to meet my father’s stipulation, and won me.’ 
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Bhadra said, ‘my father Shrutakirti called his cousin brother Shri Krishna. He 
knew of my prema for Shri Krishna, so he proposed that He marries me. Mine 
is the only marriage of Shri Krishna that was done by the method of Brahma- 
vivah. My eternal wish is to always get the touch of His lotus-feet.’ Laxmana 
said, ‘my mana was yearning to get married to Shri Krishna, but there was a 
very difficult condition attached. Draupadi, you think that you are the only 
woman won by an outstandingly skillful archer, but Arjuna hit a fish that was 
rotating high in the air by looking at its reflection in the water on the ground. 
In my case, the fist was hidden; it could not be seen even in a reflection. Even 
so, Shri Krishna targeted it successfully! | came forward and garlanded Him. 
There was great cheering. My only wish is that Shri Krishna is my Swami in 
every birth. | don’t want anything else.’ 


Aatmaaraamasya tasye ‘maa vayam vai grihadaasikaah, 
sarvasanganivrittyaaddhaa tapasaa cha babhoovima. 

(Bhagwat 10. 83. 39) 

At the end, Rohini spoke on behalf of the sixteen thousand one hundred 


maidens Shri Krishna had married simultaneously, after rescuing killing 
Bhaumasura. ‘Sakhi,’ she said, ‘we tell you truly what is in our hriday. We don’t 
want a Kingdom, or to rule, or get worldly luxuries and pleasures. We don’t 
want vairagya, or great Yagnas, or eternal Moksha. All we want is the dust of 
Shri Krishna’s lotus-feet, which Laxmiji applies to her shareer. We desire the 
same Shyamsundar that the gopis, gopas, grass and plants of Vrindavan 
desire.’ 


Thus, by telling Draupadi their innermost feelings they made it clear that each 
wife of Shri Krishna felt that He loved her the most! 


When Shri Krishna relaxed with His patnis, they splashed water on each other. 
It looked like Yakshas were frolicking with their wives. 


Krishnastu 
tatstanavishajjitakumkumastrakkreedaabhishangadhutakuntalavrindabandha 
h, 


sinchan muhuryuvatibhih pratishichyamaano re‘me> kare ‘nubhirive bhapatih 
pareetah. 
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(Bhagwat 10. 90. 11) 


Shri Krishna and His patnis would distribute garments and ornaments to 
musicians, dancers and actors of plays who entertained them, since this was 
their livelihood. The chitta-vritti of His Ranis was always drawn to Shri Krishna. 
At times the Ranis talked as though in a delirium — this is prema-vaichitrya. 
They feel they are separated from Bhagwan when He is with them! ‘Oh, my 
Beloved!’ they cry, ‘where have You gone?’ 


In Vraja, Radharani also became deluded and delirious in the same way as Shri 
Krishna’s patnis did in Dwarka. Shri Krishna’s Patranis would look at the 
nightingale and ask, ‘Oh, can’t you sleep at night either? Are you dukhi, like us, 
because of Shri Krishna’s viyoga?’ 


They would tell the chakravak, ‘are you crying, like us, for Shri Krishna? Do you 
also want to place on your head the prasad of Shri Krishna’s garland?’ 


They would say, ‘O Samudra, it seems that you, also, are unable to sleep. Have 
you also come to a state like ours?’ 


‘O Chandrama! Have you contacted the disease of yakshma?’ 


‘O Clouds! You are Shri Krishna’s sakhas. Like us, you also do His dhyana. You 
collect water.’ 


‘O Swan, come; we will give you milk to drink. Talk to us about the charitra of 
our beloved pati.’ 


Shri Krishna’s patnis would be overcome with prema and talk in this manner, 
thinking that He had gone away somewhere, while He was sitting with them. 
Bhagwan Shri Krishna is such that He attracts out mana even when we listen to 
talks about Him. Then, what can we say about those who see Him, interact 
with Him, serve Him, etc? 


These ladies worshipped Shri Krishna as their pati. They obtained the param 
gati — the highest state! 


Om Shantih! Shantih! Shantih! 
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Glossary. 
Abheda — absence of difference 
Abhiman — pride 
Abhishek — anointing 
Abhivyakti — to manifest 
Acharya — Teacher 
Adharma — that which is contrary to Dharma 
Adhidaiva — pertaining to the divine 
Adhishthana — the substratum 
Adhyatmik — spiritual, metaphysical 
Aditya — the sun 
Advitiya — non-dual 
Aishwarya — glory, majesty, supreme power 
Akara — form, shape 
Akash-vani — a celestial voice 
Akritagna ungrateful 
Alamban — supporting factor 
Amar — immortal 
Amavasya — no moon 
Amrita — the elixir that bestows immortality 
Amritva — the quality of amrita, the elixir that gives eternal life 
Ansha — a part of 


Antardhyana — to vanish 
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Anugraha — compassion, favor, Grace 

Anushthana — a ritual done to attain a goal 

Apana — one of the five winds in the body 

Aparadh — wrongdoing, offence 

Aparadhi — a person who has committed an offence 
Aradhana — worship 

Artha — substance, wealth 

Arya-Dharma — the correct behavior of righteous people 
Asakti — worldly attachment, infatuation 

Asana — a mat to sit on, a throne, a Yogic posture 
Ashanta — agitated, not at peace 

Ashray — shelter 

Ashvini Kumar — twin brothers, doctors of the Devtas 
Astha — belief 

Asura — Demon, enemy of the Devtas 

Atithi — a guest to be honored 

Avatar — descent of the Ishwara into a human form 
Avidya — nescience, believing the transient to be the Satya 
Baba — a Sadhu, an affectionate address 

Bandijan — bards 

Bhagavat — pertaining to Bhagwan 

Bhagavat-Tattva — the Tattva that is Bhagwan 


Bhagwat — the Bhagwat Mahapurana 
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Bhajan — meditate on or sing about Bhagwan 
Bhakti — noun, the feeling of loving devotion 
Bharatiya — pertaining to Bharat, the ancient name for India 
Bharatvarsha — ancient India 

Bhava-akara — the form of the feeling 

Bhavna — feeling 

Bhaya — fear 

Bheda — difference 

Bhilani —a woman of the Bhil tribe 

Bhoga — enjoy, suffer 

Bhokta — the one who enjoys and suffers 
Bodha — comprehensive understanding 
Brahmachari —a celibate 

Brahmacharini — a lady who maintains celibacy 
Brahmakara — the form of the Brahman 
Brahmavidya — knowledge about the Brahman 
Brihaspati — the guru of the Devtas 

Buddhi — the intellect 

Chakra — Bhagwan’s divine disk used as a weapon 
Charan — revered feet 

Charitra — character, life, nature 

Chaturbhuj — four-armed 


Chid ansha — a part of the chid — pure consciousness 
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Chidanand — pure consciousness that is also pure bliss 
Chitta — state of mind, thoughts 

Chowki — a square stool 

Dadi — grandmother, father’s mother 

Daityas — Demons, sons of Diti 

Daivi — pertaining to the Devtas, divine 

Dama — self-restraint 

Danavraj — King of the Danavs, a group of Demons 
Dasi — maid servant 

Deha — the body 

Devi — goddess 

Devta — a divine power, a deity 

Dharana — bringing the mind repeatedly to the object of dhyana 
Dharma — right behavior, eternal righteousness 
Dharmik — adhering to Dharma 

Dhobi — washer man 

Dhruv — steadfast, permanent 

Dhyana — meditation 

Drashta — an uninvolved observer 

Drishti — viewpoint, vision 

Durachara — wrong behavior 

Durgati — degradation, going to Narak after death 


Gada -— mace 
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Gnan -— spiritual knowledge 

Gopa — a cowherd boy of Vrindavan 

Gopi —a milkmaid of Vrindavan 

Granth — book 

Guna - virtue, quality, the three tendencies of Sattva, Raja and Tama 
Gunateeta — beyond the influence of the gunas 

Gwaal-baal — cowherd boys 

Gwalin —a milkmaid 

Harta — the one who takes away 

Himsak — extremely violent 

Homa — fire worship 

Hriday — the emotional heart 

Indriya — one of the senses 

Ishta — the desired form of Bhagwan 

Jada — inert 

Janma — birth 

Jeeva — Atma attached to a body, a worldly individual 
Jeevanmukta — free of identification with the body while still alive 


Jeevanmukti — a person who becomes liberated from believing himself to be a 
jeeva when he realizes he is not the body, he is the Atma 


Jeevatma — a person who believes himself to be a jeeva 
Jignasu — a seeker of the ultimate Truth 
Kalyan — good fortune, salvation 


Kanya — maiden, daughter 
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Karana — cause 

Karma-kaanda — religious ritual 

Karta — the doer 

Kartavya — that, which should be done as a duty 
Karuna — compassion 

Katha — story, discourse about Bhagwan 

Kripa — favor, compassion, Grace 

Kshama — forgiveness 


Ksheerasagar — the milky ocean on which Bhagwan Vishnu reclines on His bed 
of the coiled serpent called Shesha-nag 


Kumkum — vermilion 

Lala — little boy, son 

Leela — frolic 

Loka — world, land 

Madhu — honey 

Mahapurusha — a person who has great goodness and spiritual merit 
Mana — emotional mind 

Mandap — pavilion 

Mantra — a groups of words that have unseen power 
Mantra-drashta — an enlightened Seer who can see the Vedic Mantras. 
Manushya — human being 

Mauna — maintaining silence 

Maya — the Ishwara’s power of delusion 


Moha — deluded attachment 
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Moha-Maya — deluded thinking 

Mrityu — death 

Murti — an image, idol 

Naam — name 

Narak - Hell 

Neeti — right moral conduct 

Nirakara — formless 

Nirukta — etymological interpretation 

Nishkama — free of selfish desire 

Nishkapat — without deceit 

Nishtha — faith, belief 

Nritya — dance 

Nyaya — justice 

Paapi — sinner 

Padartha — substance 

Para-bhakti— the highest bhakti 

Para-loka — other worlds a jeevatma goes to after death, like Swarga 
Param — supreme 

Paramartha — the supreme meaning, supreme achievement 
Param-purusha — the Supreme Person, Bhagwan 
Parayan — devoted to 

Parshad — an attendant, 


Pashyak — the one who sees 
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Pati — husband 

Patni — wife 

Pavitra — pure according to the Shastras 

Pita — father 

Pitambar — yellow stole 

Prabhu — Bhagwan 

Prajapati — Brahma, Head of the Devtas 

Prakash — effulgence, brightness 

Prakriti - Nature, Bhagwan’s power of creation 
Pralay — dissolution 

Prana — life sustaining breath 

Pranayam — Yogic breath-control exercise 

Prapanch — the interactive world 

Prasad — food offered to Bhagwan and distributed as a blessing 
Pratyahar — withdrawing the senses 

Prema — pure love 

Prithivi— the earth 

Punyatma — a person who does good deeds naturally 
Purusha—a man 

Raas-leela — Bhagwan’s dancing with the gopis 
Rajoguna — the tendency that gives restless energy and passion 
Rakshasi — a Demoness 


Rasik — one who savors rasa — the sweetness of emotion 
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Sacchidananda — Sat = eternal; existence, Chid = pure consciousness; Ananda = 
pure bliss — the Brahman 


Sadachara — virtuous behavior 
Sadbhava — goodwill 

Sadguna — virtues 

Sadhak — a spiritual aspirant 

Sadhan — method for spiritual progress 
Sadhu — a monk, a good man 

Sadnari — a virtuous woman 
Sadpurusha — a virtuous man 

Sahitya — literature, Sanskrit literature 
Sakama — having some worldly desire 
Sakha — friend 

Sakhi — lady friend 

Sakshat — incarnate 

Sakshatkara — direct personal experience, but not through the senses 
Sakshi — a witness 

Sama — equal 

Samadhi — a state of deep meditation 
Samarpan — offering up, total surrender 
Samata — having equanimity, of outlook 
Sampada — wealth 

Samudra — the sea 


Sankalpa — formal resolve 
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Sansara — the interactive world 

Sanskara — subtle subconscious impressions 

Sanskriti — traditional culture 

Sanyoga — coming together 

Sati — a completely devoted and dedicated wife 
Sattvaguna — the tendency that gives right thinking and peace 
Satya — the truth, the permanent reality 

Sauta — the husband’s other wife 

Seva — to serve 

Shaap — curse 

Shakti — power 

Shanta — at peace, tranquil 

Shanti — peace, tranquility 

Sharan — refuge 

Sharanagata — one who has taken sharan in Bhagwan 
Shareer — the body 

Sheel — virtuous nature 

Shoka — sorrow 

Shravan — listening to and understanding properly about spiritual matters 
Shringar-rasa — the sweet emotion of romantic love 
Shruti — a Vedic verse 

Shuddha — pure 


Shukracharya — the Guru of the Daityas 
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Shyamsundar — beautiful, blue-hued Krishna 
Siddhi — success, supernatural power 
Smaran — to remember, to think of 

Smaran — to think of 

Sneha — affection 

Sookshma — subtle 

Srishti — the creation 

Sthiti — state, sustenance 

Stree —a woman 

Stuti — eulogy 

Suhag — being fortunate to have a husband who is alive 
Swami — Master 

Swarga — Heaven 

Swarup — true nature, essence 

Tamoguna — the tendency that deludes and gives lethargy 
Tapasya — severe asceticism 

Tat — ‘That’, the Brahman 

Tathastu — granting a boon 

Tattva — essence 

Thakur — King, Master 

Thakurji — Bhagwan, Bhagwan’s idol 

Tirtha — a holy place 


Tvam — ‘You’ the Atma 
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Udaar — generous, magnanimous 

Uddeepana — arousing factor 

Ukhal — pounding stone 

Upadesh — teaching 

Upadhi — something superimposed 

Uparati — lack of interest 

Uttam — excellent 

Vairagya — detachment from worldly matters 
Vallabh — a person who is loved 

Vanavas — banishment to the forest 

Vani — speech, words 

Vansha — lineage 

Varadaan — a boon 

Vasana — avid desire, lust 

Vasu — a group of divine beings 

Vatsalya-rasa — the sweetness of motherly love 
Vayu — air, wind 

Vichar — serious thinking, a profound thought 


Vidayi — the time when the bride leaves with her husband after the wedding 
ceremony 


Vidhata — Brahma who ordains the destiny of all 
Vidurani — Vidura’s wife 
Vidvan — learned 


Viman — air plane 
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Vipatti — misfortune, adversity 

Viraha — the pain of being parted from Bhagwan 
Virata — uninterested in worldly matters 

Vishay — an object of the senses 

Vishwa — the whole world 

Vishwatma — the Atma of all 

Vivah — wedding, marriage 

Viyoga — separation 

Vraja — the district of Vrindavan 

Vrata — a self-imposed discipline 

Vritti — mental inclination 

Yaksha — a kind of demi-god 

Yakshma — tuberculosis 

Yama — Niyam — restrain of the mind and senses 


Yash — fame, honor, glory 
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